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Introduction

My purpose in creating this book is to educate and 
encourage discussion about human rights. This printed 
Haggadah, however, is only a portion of the project.

The website www.hrhaggadah.com features more 
information about topics raised here, and also a blog which 
relates these issues to current events.

The website will also have additional educational 
material related to holidays, Torah portions, and the like. 
I welcome your feedback, your help, and your involvement. 
Please be in touch.

With hope and respectful blessings,

Shlomo Levin
shlomo@hrhaggadah.com
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Searching for Chametz
Recited before searching for chametz

the evening before the holiday:

Burning the Chametz
Recited the morning before the holiday,

when burning the chametz:

בְּדִיקַת חָמֵץ

בִּעוּר חָמֵץ

Bedikat Chametz

Biur Chametz

לֶךְ הָעוֹלָם,  ינו מֶֽ בָּרוּךְ אַתָּה יְיָ אֱלהֵֹֽ
נוּ בְּמִצְוֹתָיו,  אֲשֶׁר קִדְּשָֽׁ

וְצִוָּנֽוּ עַל בִּעוּר חָמֵץ.

Blessed are you, Lord our God, King of 
the Universe, who has sanctified us with 
his commandments and commanded us 
to destroy chametz.

כָּל חֲמִירָא וַחֲמִיעָא דְּאִכָּא בִרְשׁוּתִי 
דְּלָא חֲמִתֵּהּ וּדְלָא בִעַרְתֵּהּ וּדְלָא 

עְנָא לֵהּ לִבָּטֵל וְלֶהֱוֵי הֶפְקֵר  יְדַֽ
כְּעַפְרָא דְאַרְעָא.

All chametz in my possession, including 
chametz I have not found, have no 
knowledge of, and have been unable 
to destroy, may it be nullified and 
ownerless like dust of the earth.

After the search, recite:

כָּל חֲמִירָא וַחֲמִיעָא דְּאִכָּא בִרְשׁוּתִי 
דַּחֲזִתֵּהּ וּדְּלָא חֲזִתֵּהּ, דַּחֲמִתֵּהּ וּדְּלָא 

חֲמִתֵּהּ, דְּבִעַרְתֵּהּ וּדְלָא בִעַרְתֵּהּ, 
לִבָּטֵל וְלֶהֱוֵי הֶפְקֵר כְּעַפְרָא דְאַרְעָא.

All chametz in my possession, whether 
I have seen it, found it, destroyed it or 
not, may it be nullified and ownerless 
like dust of the earth.
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Lighting of the Holiday Candles
If celebrating the seder on Friday night, 

add the words in italics.

Hadlakat Nerotהַדְלָקַת נֵרוֹת

בָּרוּךְ אַתָּה יְיָ אֱלהֵֹינוּ מֶלֶךְ הָעוֹלָם, 
אֲשֶׁר קִדְּשָׁנוּ בְּמִצְוֹתָיו וְצִוָּנוּ לְהַדְלִיק 

נֵר (שֶׁל שַׁבָּת וְ) שֶׁל יוֹם טוֹב.

בָּרוּךְ אַתָּה יְיָ אֱלהֵֹינוּ מֶלֶךְ הָעוֹלָם, 
שֶׁהֶחֱיָנוּ וְקִיְּמָנוּ וְהִגִּיעָנוּ לַזְּמַן הַזֶה.

Blessed are you, Lord our God, King of 
the Universe, who has sanctified us with 
his commandments and commanded 
us to light the candles for (Shabbat and) 
Yom Tov.

Blessed are you, Lord our God, King of 
the Universe, who has kept us in life 
and enabled us to celebrate this holiday.
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קַדֵשׁ
Kadesh

וּרְחַץ
Urchatz

כַּרְפַּס
Karpas

מַגִּיד
Magid

רָחְצָה
Rachtza

מוֹצִיא מַצָּה
Motze Matzah

יחַַץ
Yachatz
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מָרוֹר
Maror

כּוֹרֵךְ
Korech

צָפוּן
Tzafun

הַלֵּל
Hallel

שֻׁלְחָן עוֹרֵךְ
Shulchan Orech

בָּרֵךְ
Barech

נִרְצָה
Nirtzah
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Kadeshקַדֵשׁ

קידוש

וַיְהִי עֶרֶב וַיְהִי בקֶֹר יוֹם הַשִּׁשִּׁי.

מַיִם וְהָאָרֶץ וְכָל־צְבָאָם.  וַיְכֻלּוּ הַשָּׁ

וַיְכַל אֱלהִֹים בַּיּוֹם הַשְּׁבִיעִי מְלַאכְתּוֹ 

אֲשֶׁר עָשָׂה וַיִּשְׁבּתֹ בַּיּוֹם הַשְּׁבִיעִי מִכָּל 

מְלַאכְתּוֹ אֲשֶׁר עָשָׂה. וַיְבָרֵךְ אֱלהִֹים 

אֶת יוֹם הַשְּׁבִיעִי וַיְקַדֵּשׁ אוֹתוֹ כִּי 

בוֹ שָׁבַת מִכָּל־מְלַאכְתּוֹ אֲשֶׁר בָּרָא 

אֱלהִֹים לַעשֲׂוֹת.

The First Cup
Pour the first cup of wine. We stand for Kiddush.

If celebrating the seder on Friday night,
add the words in italics.

Kiddush

There was evening and there 
was morning, the sixth day. The 
heavens and the earth and all 
they contain was completed. And 
on the seventh day God completed 
the work he had done, and God 
rested on the seventh day from all 
the work he had done. And God 
blessed the seventh day and made 
it holy, for on that day he rested 
from all his work, all that God 
had created to do.
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If celebrating the seder on a Saturday night add here 
havdallah (found on next page). On all nights continue:

סַבְרִי מָרָנןָ וְרַבָּנןָ וְרַבּותַי.

בָּרוּךְ אַתָּה יי, אֱלהֵינוּ מֶלֶךְ הָעולָם 

בּורֵא פְּרִי הַגָפֶן. בָּרוּךְ אַתָּה יי, אֱלהֵינוּ 

מֶלֶךְ הָעולָם אֲשֶׁר בָּחַר בָּנוּ מִכָּל עָם 

וְרומְמָנוּ מִכָּל לָשׁון וְקִדְּשָׁנוּ בְּמִצְותָיו. 

וַתִּתֶּן לָנוּ יי אֱלהֵינוּ בְּאַהֲבָה (שַׁבָּתות 

לִמְנוּחָה וּ) מועדֲִים לְשִׂמְחָה, חַגִּים 

וּזְמַנִּים לְשָׂשון, (אֶת יום הַשַׁבָּת הַזֶּה וְ) 

אֶת יום חַג הַמַּצּות הַזֶּה זְמַן חֵרוּתֵנוּ, 

(בְּאַהֲבָה) מִקְרָא קדֶשׁ זכֵֶר לִיצִיאַת 

מִצְרָיִם. כִּי בָנוּ בָחַרְתָּ וְאותָנוּ קִדַּשְׁתָּ 

מִכָּל הָעַמִּים, (וְשַׁבָּת) וּמועדֲֵי קָדְשֶׁךָ 

(בְּאַהֲבָה וּבְרָצון) בְּשִׂמְחָה וּבְשָׂשון 

הִנְחַלְתָּנוּ. בָּרוּךְ אַתָּה יי, מְקַדֵּשׁ 

(הַשַׁבָּת וְ) יִשְׂרָאֵל וְהַזְּמַנִּים.

Attention, everyone:
Blessed are you, Lord our God, King of 
the World, creator of the fruit of the 
vine. Blessed are you, Lord our God, 
King of the Universe, who has chosen us 
from all the nations, lifted us up from 
speakers of all the other languages, and 
sanctified us with his commandments. 
Lord our God, give us with love (Shabbat 
for rest and) festivals for joy, holidays 
for rejoicing. May this (Shabbat day 
and) festival of matzah, the time of 
our freedom, (with love) be a holy day, 
a remembrance of the exodus from 
Egypt. For you have chosen us and you 
have sanctified us from all the nations. 
(Shabbat) and holy festivals (with love 
and kindness), joy and rejoicing you have 
bequeathed to us. Blessed are you, God, 
who hallows (the Shabbbat and) Israel 
and the holidays.

בָּרוּךְ אַתָּה יי, אֱלהֵינוּ מֶלֶךְ הָעולָם, 
שֶׁהֶחֱיָנוּ וְקִיְּמָנוּ וְהִגִּיעָנוּ לַזְּמַן הַזֶה.

Blessed are you, Lord our God, King of 
the Universe, who has kept us in life, 
sustained us, and brought us to this 
occasion.

We sit and drink the wine while reclining.
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הבדלה

בָּרוּךְ אַתָּה יי, אֱלהֵינוּ מֶלֶךְ הָעולָם, 

בּורֵא מְאורֵי הָאֵשׁ.

בָּרוּךְ אַתָּה יי, אֱלהֵינוּ מֶלֶךְ הָעולָם 

הַמַבְדִיל בֵּין קדֶשׁ לְחׁל, בין אור לְחשֶׁךְ, 

בֵּין יִשְׂרָאֵל לָעַמִּים, בֵּין יום הַשְּׁבִיעִי 

לְשֵׁשֶׁת יְמֵי הַמַּעשֲֶׂה. בֵּין קְדֻשַּׁת שַׁבָּת 

לִקְדֻשַּׁת יום טוב הִבְדַּלְתָּ, וְאֶת יום 

הַשְּׁבִיעִי מִשֵּׁשֶׁת יְמֵי הַמַּעשֲֶׂה קִדַּשְׁתָּ. 

הִבְדַּלְתָּ וְקִדַּשְׁתָּ אֶת עַמְּךָ יִשְׂרָאֵל 

בִּקְדֻשָּׁתֶךָ. בָּרוּךְ אַתָּה יי, הַמַּבְדִיל בֵּין 

קדֶשׁ לְקדֶשׁ.

Added when celebrating the seder on a Saturday 
night. The first blessing is recited while looking at the 

holiday candles. No spice box is used.

Havdallah

Blessed are you, Lord our God, King of 
the world, creator of the light of the fire.
Blessed are you, Lord our God, King of 
the World, who distinguishes between 
the holy and the mundane. Between 
light and darkness, between Israel and 
the nations, between the seventh day 
and the six days of creation. Between 
the holiness of the Shabbat and the 
holiness of the holiday you have 
distinguished, and you have sanctified 
the seventh day from the six days 
of creation. You have separated and 
made holy your nation Israel with your 
holiness. Blessed are you, God, who 
distinguishes between levels of holiness.

בָּרוּךְ אַתָּה יי, אֱלהֵינוּ מֶלֶךְ הָעולָם, 
שֶׁהֶחֱיָנוּ וְקִיְּמָנוּ וְהִגִּיעָנוּ לַזְּמַן הַזֶה.

Blessed are you, Lord our God, King 
of the World, who has kept us in life, 
sustained us, and brought us to this 
occasion.

We sit and drink the wine while reclining.
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Equality and the Chosen People
"The Chosen People""אֲשֶׁר בָּחַר בָּנוּ מִכָּל עָם"

Human Rights are Equal for All
Everyone is entitled to all the rights and freedoms set forth in this 
Declaration, without distinction of any kind, such as race, colour, 
sex, language, religion, political or other opinion, national or social 
origin, property, birth or other status.

– Universal Declaration of Human Rights, Article II.
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Is the Chosen People compatible with Human Rights?
Mordechai Kaplan, founder of the Reconstructionist movement, 
rejected the concept of being the chosen people. He said belief 
in the chosen people leads to racism among Jews. Belief in 
chosenness is untenable because such beliefs imply the superiority 
of the chosen community and the rejection of others.

Nevertheless, many Jewish thinkers (including some in the 
Reconstructionist movement itself) continue to embrace the 
notion of the chosen people. They claim that according to 
the Torah, Jews are chosen for extra responsibilities, such as 
spreading ethical teachings or fulfilling the commandments, 
rather than rights or privileges. In their view, since anyone 
can convert to Judaism there is no basis for finding a 
particular race or ethnicity to be superior to others.

Does belief in a chosen people lead to racism?
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Hand Washing.
We pour water from a cup over our fingers to prepare 

for eating the karpas. No blessing is said.

וּרְחַץ

כַּרְפַּס

יחַַץ

Urchatz

Karpas

Yachatz

Eating Greens
We dip a green vegetable such as parsley or celery in 

salt water. Before eating we recite the blessing:

Breaking the Middle Matzah.
Take the middle matzah from the seder plate and crack it 

in half. The larger half is set aside to be the afikoman.  
The smaller is saved to be eaten before the meal.

בָּרוּךְ אַתָּה יי, אֱלהֵינוּ מֶלֶךְ 
הָעולָם, בּורֵא פְּרִי הָאֲדָמָה.

Blessed are you, Lord our God, King of the 
Universe, creator of the produce of the earth.

Magidמַגִּיד
Telling the Passover Story.
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הָא לַחְמָא עַנְיָא דִי אֲכָלוּ אַבְהָתָנאָ 

בְּאַרְעָא דְמִצְרָיִם.

כָּל דִכְפִין יֵיתֵי וְיֵיכל,

כָּל דִצְרִיךְ יֵיתֵי וְיִפְסַח.

הָשַׁתָּא הָכָא - לְשָׁנהָ הַבָּאָה בְּאַרְעָא 

דְיִשְׂרָאֵל. הָשַׁתָּא עַבְדֵי - לְשָׁנהָ הַבָּאָה 

בְּניֵ חורִין.

This is the bread of affliction that 
our ancestors ate in Eygpt.
All who are hungry let them come 
and eat,
all in need let them join our 
celebration of Pesach.
Now we are here, next year may 
we be in the land of Israel.
This year we are slaves, next year 
we will be free.

Is Food a Human Right?
Ha Lachmha Anyahהָא לַחְמָא עַנְיָא

As the Universal Declaration of Human Rights was 
drafted, the inclusion of food was a major source of 
disagreement. Some countries, primarily the Soviet 
Union and Asian nations, argued that economic rights 
such as food, housing, and employment are most 
important. It is worth trading political freedoms to 
insure economic stability.

Western nations argued that political rights such 
as freedom of speech, freedom of religion, and 
participation in government are most important. 
Western nations didn’t see health care and housing as 
universal rights.

In the end, economic rights were included in the 
declaration. But even though all human rights are 
said to be indivisible from one another and equally 
important, in practice no government can guarantee 
them all equally for its citizens. Western countries 
have continued to emphasize the political, while other 
countries prioritize the economic.
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Universal Declaration of Human Rights, Article 25.
Everyone has the right to a standard of living adequate for the health 
and well-being of himself and of his family, including food, clothing, 
housing and medical care and necessary social services, and the 
right to security in the event of unemployment, sickness, disability, 
widowhood, old age or other lack of livelihood in circumstances 
beyond his control.

Is Food a Human Right?
One might assume that access to food should be a human right, 
as political and religious freedoms are worthless without it. Also, 
it is well documented that the earth produces plenty of calories 
to feed the entire human population. Food shortage results from 
the political and economic systems which determine how that 
food is used and distributed. For example, the United States 
diverts vast amounts of corn to feed animals and make ethanol 
rather than use it for human consumption. It seems intuitive 
that political and economic systems which allow the poor to go 
hungry while others have excess should violate human rights.

On the other hand, elevating food to a basic human right may also 
cause problems. If food is a right, citizens may not feel obligated 
to work. In this view providing food to those in need should be 
considered a charitable obligation, but not a legal one. If government 
is obligated to provide food for all, government may then feel 
entitled to dictate citizens’ jobs and work training, conflicting with 
personal freedoms. Finally, how would we decide what quantity 
and quality of food (let alone health care) are truly rights? 

Are we entitled to food, or does everyone have to earn even 
their most basic necessities?
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 מַה נִּשְׁתַּנָּה הַלַּיְֽלָה הַזּהֶ
מִכָּל הַלֵּילוֹת?

 שֶׁבְּכָל הַלֵּילוֹת 
 אָֽנוּ אוֹכְלִין

 חָמֵץ וּמַצָּה.
הַלַּיְֽלָה הַזֶּה כֻּלּוֹ מַצָּה.

 שֶׁבְּכָל הַלֵּילוֹת 
 אָֽנוּ אוֹכְלִין

 שְׁאָר יְרָקוֹת
הַלַּיְֽלָה הַזֶּה מָרוֹר.

 שֶׁבְּכָל הַלֵּילוֹת 
 אֵין אָֽנוּ מַטְבִּילִין

 אֲפִילוּ פַּֽעַם אֶחָת.
הַלַּיְֽלָה הַזֶּה שְׁתֵּי פְעָמִים.

 שֶׁבְּכָל הַלֵּילוֹת 
 אָֽנוּ אוֹכְלִין

 בֵּין יוֹשְׁבִין וּבֵין מְסֻבִּין.
הַלַּיְֽלָה הַזֶּה כֻּלָּנֽוּ מְסֻבִּין.

Why is this night different  
from all other nights?

On all other nights  
we eat chametz and matzo. 
Tonight, why do we eat  
only matzo?

On all other nights  
we eat any kind of herbs.  
Tonight, why do we eat  
the bitter herbs?

On all other nights  
we do not dip even once.  
Tonight, why do we dip 
the greens twice?

On all other nights  
we eat sitting or reclining.  
Tonight, why do we  
all recline?

?Ma Nishtanaמַה נִּשְׁתַּנָּה?

The Four Questions
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עבֲָדִים הָיִינוּ לְפַרְעה בְּמִצְרָיִם, וַיּוצִיאֵנוּ 

יי אֱלהֵינוּ מִשָּׁם בְּיָד חֲזָקָה וּבִזְרעַ נְטוּיָה. 

וְאִלּוּ לא הוצִיא הַקָּדושׁ בָּרוּךְ הוּא אֶת 

אֲבותֵינוּ מִמִּצְרָיִם, הֲרֵי אָנוּ וּבָנֵינוּ וּבְנֵי 

בָנֵינוּ מְשֻׁעְבָּדִים הָיִינוּ לְפַרְעה בְּמִצְרָיִם. 

וַאֲפִילוּ כֻּלָּנוּ חֲכָמִים כֻּלָּנוּ נְבונִים כֻּלָּנוּ 

זְקֵנִים כֻּלָּנוּ יודְעִים אֶת הַתּורָה מִצְוָה 

עָלֵינוּ לְסַפֵּר בִּיצִיאַת מִצְרָיִם. וְכָל הַמַּרְבֶּה 

לְסַפֵּר בִּיצִיאַת מִצְרַיִם הֲרֵי זֶה מְשֻׁבָּח:

We were slaves to Pharoah in Egypt. 
And God took us out from there with 
a strong hand and outstretched arm. 
And if God had not redeemed our 
ancestors from Egypt, then we, along 
with our children and all future 
generations, would still be slaves 
to Pharoah in Egypt. Even if we all 
were wise, all scholarly, all elders, 
all knowledgeable of the Torah, we 
would still be required to tell the 
story of the Exodus. And the more one 
tells the story, this is to be praised.

Modern Slavery
Avadim Hayinuעֲבָדִים הָיִינוּ

A child laborer working 
inside a ship building 
yard in Dhaka, 
Bangladesh. Workers, 
including children, 
labor in unsafe, 
risky, and hazardous 
conditions. Photo by  
Mohammad Saiful 
Islam, taken in 2016.



18

Here are the situations in which slavery is most common today:

Domestic Servitude - When live in help, often from another country and 
unfamiliar with our laws and language, is held in an exploitative arrangement in 
which they become dependent on the employer and have no freedom to leave. 
Since live in help are isolated they are easier to exploit, and authorities cannot 
inspect homes as easily as regular workplaces.

Forced Labor - When a person is forced to work under threat of punishment to 
themselves or their families. This usually occurs in the context of poverty, where 
people lack sustainable jobs and education, and in places where there is weak 
rule of law, corruption, and in industries dependent on cheap labor.

Child Labor - Children growing up in poverty, particularly in areas that have 
been affected by armed conflict and natural disasters, may be forced to work 
from a young age and receive little or no education.

Sex Trafficking - When a person is forced to perform commercial sex acts for 
someone else’s profit.

Universal Declaration of Human Rights, Article 4.
No one shall be held in slavery or servitude; slavery and the slave 
trade shall be prohibited in all their forms
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Modern Slavery
Even though laws allowing masters to keep humans as property have 
been abolished, the International Labor Organizations claims that 
about 40 million people are still slaves today.

When do coercion, threats, low or no wages, and bad 
working conditions combine to create conditions similar 
to slavery?

Children working in 
a shipyard in Dhaka, 
Bangladesh.
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מַעֲשֶׂה בְּרַבִּי אֱלִיעֶזֶר וְרַבִּי יְהושֻׁעַ וְרַבִּי 

אֶלְעָזרָ בֶּן עזֲַרְיָה וְרַבִּי עקֲִיבָא וְרַבִּי טַרְפון 

שֶׁהָיוּ מְסֻבִּין בִּבְנֵי בְרַק וְהָיוּ מְסַפְּרִים 

בִּיצִיאַת מִצְרַיִם כָּל אותו הַלַּיְלָה, עַד שֶׁבָּאוּ 

תַלְמִידֵיהֶם וְאָמְרוּ לָהֶם רַבּותֵינוּ הִגִּיעַ זְמַן 

קְרִיאַת שְׁמַע שֶׁל שַׁחֲרִית.

אָמַר רַבִּי אֶלְעָזרָ בֶּן עזֲרְַיהָ:

 הֲרֵי אֲנִי כְּבֶן שִׁבְעִים שָׁנהָ

 וְלא זכִָיתִי שֶׁתֵּאָמֵר 

 יְצִיאַת מִצְרַיִם בַּלֵּילות

 עַד שֶׁדָּרְשָׁהּ בֶּן זומָא, 

 שֶׁנֶּאֱמַר, לְמַעַן תִּזְכּור אֶת 

 יום צֵאתְךָ מֵאֶרֶץ מִצְרַיִם 

 כּל יְמֵי חַיֶּיךָ.

יְמֵי חַיּיֶךָ הַיּמִָים.

כּל יְמֵי חַיּיֶךָ הַלֵּילות.

וחֲַכָמִים אומְרִים

יְמֵי חַיּיֶךָ הָעולָם הַזּהֶ.

כּל יְמֵי חַיּיֶךָ לְהָבִיא לִימות הַמָּשִׁיחַ:

There was an incident involving 
Rabbi Eliezer, Rabbi Yehoshua, Rabbi 
Elazar ben Azarya, Rabbi Akiva, and 
Rabbi Tarphon, who were celebrating 
the seder in Bnei Brak. They retold 
the story of the Exodus the entire 
night, until their students came and 
said: Rabbis, it is now time to read the 
morning Shma.

Rabbi Elazar ben Azarya said:
I am like a man of seventy years, but 
I have never had merit to understand 
why we recite the paragraph concerning 
the Exodus in the night time shma (as 
well as the morning) until Ben Zoma 
explained it to me. It says in the Torah: 
In order to remember the day on which 
you went out from Egypt all the days of 
your life. 
The days of your life would mean the 
days only, 
but all the days of your life means 
during the night time as well.

The sages said: 
The days of your life would mean just 
in this world,
all the days of your life comes to 
include the days of the mashiach.
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בָּרוּךְ הַמָּקום, בָּרוּךְ הוּא, בָּרוּךְ שֶׁנָּתַן 

תּורָה לְעַמּו יִשְׂרָאֵל, בָּרוּךְ הוּא.

 כְּנֶגֶד אַרְבָּעָה בָנִים דִּבְּרָה תּורָה:

 אֶחָד חָכָם, וְאֶחָד רָשָׁע, וְאֶחָד תָּם,

וְאֶחָד שֶׁאֵינו יודֵעַ לִשְׁאול.

חָכָם מָה הוּא אומֵר?
 מָה הָעֵדות וְהַחֻקִּים וְהַמִּשְׁפָּטִים

אֲשֶׁר צִוָּה יי אֱלהֵינוּ אֶתְכֶם.
 וְאַף אַתָּה אֱמור לו כְּהִלְכות

 הַפֶּסַח: אֵין מַפְטִירִין אַחַר
הַפֶּסַח אֲפִיקומָן:

רָשָׁע מָה הוּא אומֵר?
מָה הָעבֲודָה הַזּאת לָכֶם.

 לָכֶם - וְלא לו. וּלְפִי שֶׁהוצִיא
 אֶת עַצְמו מִן הַכְּלָל כָּפַר בְּעִקָּר.

 וְאַף אַתָּה הַקְהֵה אֶת שִׁנָּיו
 וֶאֱמור לו:

 "בַּעבֲוּר זֶה עָשָׂה יי לִי
בְּצֵאתִי מִמִּצְרָיִם". לִי וְלא לו. 
אִלּוּ הָיָה שָׁם, לא הָיָה נִגְאָל:

תָּם מָה הוּא אומֵר?
 מַה זּאת? וְאָמַרְתָּ אֵלָיו

 "בְּחוזֶק יָד הוצִיאָנוּ יי מִמִּצְרַיִם
מִבֵּית עבֲָדִים".

וְשֶׁאֵינו יודֵעַ לִשְׁאול -
 אַתְּ פְּתַח לו, שֶׁנֶּאֱמַר,

 וְהִגַּדְתָּ לְבִנְךָ בַּיום הַהוּא לֵאמר,
 בַּעבֲוּר זֶה עָשָׂה יי לִי

בְּצֵאתִי מִמִּצְרָיִם.

Blessed is the Omnipresent, blessed is 
he. Blessed is He who gave the Torah to 
his nation Israel, Blessed is He.

The Torah speaks of four children: 
The wise, the wicked, the simple, 
and the one who does not know 
how to ask.

What does the wise child say?

What are the laws and statutes and rules that God 

has commanded you? You must explain to him all 

the rules of Passover, including even the detail 

that we do not eat anything after the Passover 

offering, even the afikoman.

The wicked child, what does he say? 

What is the use of this ritual to you? To you and 

not to him! Because he has excluded himself 

from the community, he has transgressed a 

fundamental teaching of our faith. You must set 

his teeth on edge. Say to him: Because of this God 

did for me, when I went out of Egypt. For me and 

not for him. If he had been there, he would not 

have been redeemed.

What does the simple child say? 

What is this? You must explain to him: 

With a strong hand God took us out 

from slavery in Egypt.

The child who does not know how to ask,

you must make conversation with him. 

This is as it says, “Tell your son on that day: 

Because of this God did for me, 

when I went out of Egypt.”

The Four Childrenאַרְבָּעָת הבָנִים
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Slavery as Punishment

Universal Declaration of Human Rights, Article 5.
No one shall be subjected to torture or to cruel, inhuman or 
degrading treatment or punishment.

U.S. Constitution
The United States constitution still allows slavery to be used as 
punishment. Slavery was abolished in 1865 by the 13th amendment.  
That amendment reads:

Neither slavery nor involuntary servitude, except as punishment for 
crime wherof the party shall have been duly convicted, shall exist within 
the United States.
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Slavery for the Wicked?
The Haggadah says the wicked child would have been left 
as a slave in Egypt, implying that enslavement is a suitable 
punishment for the wicked.

If prisoners idly loaf about, imprisonment would hardly be 
a deterrent for crime. And since prisoners are provided food, 
clothing, and shelter, why shouldn’t they work?

Yet from the Soviet gulags to 19th century British prisoners 
forced to climb treadmills for hours to power mills and pumps, 
history is filled with examples of prisoners being cruelly abused 
and overworked. Here are some reasons prisoners should not be 
subjected to hard labor:

• Prisoners have almost no protection from physical or sexual 
abuse. Anyone punished by hard labor will likely be subjected 
to unconscionable mistreatment.

• There is no clear answer as to what crimes are severe enough 
to deserve hard labor as punishment. Society may therefore 
be tempted to incarcerate more citizens and work them at 
hard labor to perpetrate oppression or for economic gain.

• Prisoners performing hard labor become much like slaves. 
Slavery may be such an affront to human dignity it can never 
be justified.

The U.S. currently spends about $80 billion per year to 
hold about 2.2 million people in prison. It makes sense 
they should work to pay some of that cost. But how do 
we protect prisoners from abuse, and does having such a 
large source of reliable labor create a disincentive from 
reforming our criminal justice system?
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יָכול מֵראשׁ חודֶשׁ?

תַּלְמוּד לומַר בַּיום הַהוּא.

אִי בַּיום הַהוּא יָכול מִבְּעוד יום? 

תַּלְמוּד לומַר בַּעֲבוּר זהֶ -

בַּעבֲוּר זֶה לא אָמַרְתִּי,

 אֶלָא בְּשָׁעָה שֶׁיֵשׁ

מַצָה וּמָרור מֻנָּחִים לְפָנֶיךָ.

מִתְּחִלָּה עובְדֵי עבֲודָה זרָָה הָיוּ 

אֲבותֵינוּ, וְעַכְשָׁיו קֵרְבָנוּ הַמָּקום 

לַעבֲדָתו, שֶׁנֶּאֱמַר: "וַיאמֶר יְהושֻעַ אֶל 

כָּל הָעָם, כּה אָמַר יי אֱלהֵי יִשְׂרָאֵל: 

בְּעֵבֶר הַנָּהָר יָשְׁבוּ אֲבותֵיכֶם מֵעולָם, 

תֶּרַח אֲבִי אַבְרָהָם וַאֲבִי נָחור, וַיַּעַבְדוּ 

אֱלהִים אֲחֵרִים. וָאֶקַח אֶת אֲבִיכֶם אֶת 

אַבְרָהָם מֵעֵבֶר הַנָּהָר וָאולֵךְ אותו 

בְּכָל אֶרֶץ כְּנָעַן, וָאַרְבֶּה אֶת זַרְעו 

וָאֶתֵּן לו אֶת יִצְחָק, וָאֶתֵּן לְיִצְחָק אֶת 

יַעקֲב וְאֶת עֵשָׂיו. וָאֶתֵּן לְעֵשָׂו אֶת 

הַר שֵּׂעִיר לָרֶשֶׁת אתו, וְיַעקֲב וּבָנָיו 

יָרְדוּ מִצְרָיִם."

Should we tell the story of the Exodus on 
the first day of the (Hebrew) month? 
No, because the Torah says "on that day.”
If we must tell the story on that day, 
perhaps then we should begin while it 
is still daylight? 
No, becase the Torah says, "because of 
this." Because of this means at the time 
when matzah and the bitter herbs are 
set before us.

In the beginning our ancestors 
worshipped idols, and now God has 
brought us near to serve him, 
as it says, "Joshua said to the nation: 
Thus says God, the Lord of Israel. 
Your ancestors always lived across the 
river, Terach the father of Abraham 
and Nachor, and they worshipped 
foreign gods. I took your father 
Abraham from across the river, and 
took him through the land of Cana’an. 
I gave him multiple offspring, and I 
gave him Isaac. I gave to Isaac Jacob 
and Esau. To Esau I gave Mt. Seir as an 
inheritance. Jacob and his sons went 
down to Egypt." 
(Joshua 24)

Religious Freedom
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Universal Declaration of Human Rights, Article 18.
Everyone has the right to freedom of thought, conscience and 
religion; this right includes freedom to change his religion or belief, 
and freedom, either alone or in community with others and in public 
or private, to manifest his religion or belief in teaching, practice, 
worship and observance.

Judaism and Human Rights
Judaism can be a powerful inspiration towards human rights. 
The Torah contains countless verses that command us to pursue 
justice, seek peace, and aid the downtrodden and poor.

At the same time, the Torah commands the execution of heretics, 
the destruction of numerous nations, and the invasion of the 
promised land. The Torah creates inequality between Jews and 
non-Jews as well as women and men. Jewish law attempts to deny 
its adherents the right to change their beliefs or leave the fold. In 
the 19th century the Bible’s tolerance of slavery was used to defend 
continuing slavery in the United States, just as verses such as the 
one from Isaiah above were advanced as reasons to abolish it.

"לִמְדוּ הֵיטֵב דִּרְשׁוּ מִשְׁפָּט, אַשְּׁרוּ חָמוֹץ; שִׁפְטוּ יתָוֹם, רִיבוּ אַלְמָנהָ."

"Learn to do well; seek justice, relieve the oppressed, judge 
the fatherless, plead for the widow"
– Isaiah 1:17

What should we do when some Torah verses, Jewish 
laws, or Rabbinic teachings do not seem compatible with 
human rights?
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בָּרוּךְ שׁומֵר הַבְטָחָתו לְיִשְׂרָאֵל, בָּרוּךְ 

הוּא. שֶׁהַקָּדושׁ בָּרוּךְ הוּא חִשַּׁב אֶת 

הַקֵּץ, לַעשֲׂות כְּמו שֶּׁאָמַר לְאַבְרָהָם 

אָבִינוּ בִּבְרִית בֵּין הַבְּתָרִים, שֶׁנֶּאֱמַר: 

וַיּאמֶר לְְאַבְרָם, יָדע תֵּדַע כִּי גֵר 

יִהְיֶה זַרְעךֲָ בְּאֶרֶץ לא לָהֶם, וַעבֲָדוּם 

וְעִנּוּ אתָם אַרְבַּע מֵאות שנה. וְגם 

אֶת הַגּוי אֲשֶׁר יַעבֲדוּ דָּן אָנכִי 

וְאַחֲרֵי כֵן יֵצְאוּ, בִּרְכֻשׁ גָּדוֹל:

Blessed is he who keeps his promise 
to Israel, blessed is he. For the Holy 
One, Blessed is He, calculated the 
time of our redemption, to fulfill 
the covenant with Abraham, as it 
says: God said to Abram, know that 
your descendants will be strangers 
in a foreign land, and they will 
be enslaved and oppressed for 
four hundred years. Then I will 
judge the nation that enslaved 
them, and they will go out with 
great wealth. (Genesis 15:13).

Reparations

Reparations in the Torah
When your Hebrew brother is sold to you as a slave for six years, in 
the seventh year you shall set him free. And when you set him free, 
he shall not go empty handed. Give him from your flocks, your 
threshing, and your winepress...”
– Devarim 15:13.

“Since he has nothing...how will he support himself if he is not given 
these gifts?” 
– Commentary on the Torah by Rabbi Hezekiah ben Manoah 

(Chizkuni) 13th century.
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Restitution:
Restitutions are payments 
designed to restore the 
victim to the situation 
they were in before the 
abuse occurred. This 
may mean restoring the 
person’s place of residence, 
returning their property, or 
restoring their citizenship.

Compensation:
This is to make up for 
the harm done, and can 
include making up for 
lost opportunities for 
employment or education.

Rehabilitation: 
This consists of medical 
or psychological care.

Satisfaction: 
This includes such things 
as public apology and 
accepting responsibility 
by the group that 
caused the abuse.

Commemoration and 
memorials to the victims:
This includes verification 
of the facts of what 
happened and public 
disclosure of the truth, 
search for those who may 
have disappeared, and 
proper burial of victims.

Guarantees of 
non-repetition: 
These are political, legal, 
or educational changes 
designed to prevent the 
violations from recurring

Reparations include:

According to United Nations resolutions and the Rome Statute, 
human rights abusers must pay their victims compensation. 
This is for two reasons:

1. Practical � To enable the victims to begin new lives.

2. Moral � For the abuser to take responsibility for the injustice, 
they must attempt to repair the harm they’ve done.
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Menachem Begin, head of 
the Herut party, protesting 
against accepting Holocaust 
reparations from Germany 
in March 1952 in Tel Aviv.

The sign reads:
"Our honor shall not 
be sold for money; Our 
blood shall not be atoned 
by goods. We shall wipe 
out the disgrace!"

From the National Photo 
Collection of Israel

Problems with Reparations
It only seems fair that victims of human rights abuses should 
receive reparations, just like victims of other crimes are entitled to 
compensation. Survivors of genocide, slavery, and war crimes may 
have lost everything and depend on reparations to rebuild their lives.

Israeli Prime Minister David Ben Gurion demanded reparations 
from Germany after the Holocaust, so that "the murderers 
do not also become the heirs". But many objected, saying that 
accepting money would lighten the Germans’ guilt. Another 
problem with reparations is it often takes a long time to arrange 
for them to be paid. By then it can be difficult to determine who 
are actually the victims or their heirs, and those paying may no 
longer be the ones who committed the crimes. This is a major 
objection to paying reparations for slavery in the United States.

When do reparations help rectify injustice?
When do they create a new injustice, or lighten the 
conscience of those who have committed crimes?
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Train set manufactured 
by Maschinenfabrik 
Esslingen in the old 
Jerusalem Railway 
Station, shortly after 
delivery as part of the 
reparations agreement 
with Germany, 1956.
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לּאֹ  עָמְדָה לַאֲבוֹתֵינוּ וְלָנוּ. שֶׁ וְהִיא שֶׁ

א  לְבָד עָמַד עָלֵינוּ לְכַלּוֹתֵנוּ, אֶלָּ אֶחָד בִּ

כָל דּוֹר וָדוֹר עוֹמְדִים עָלֵינוּ לְכַלוֹתֵנוּ,  בְּ שֶׁ

רוּךְ הוּא מַצִּילֵנוּ מִיָדָּם. דוֹשׁ בָּ וְהַקָּ

י  שׁ לָבָן הָאֲרַמִּ קֵּ צֵא וּלְמַד מַה בִּ

רְעהֹ לאֹ גָזַר  פַּ לַעשֲׂוֹת לְיַעקֲבֹ אָבִינוּ: שֶׁ

שׁ לַעקֲרֹ  קֵּ א עַל הַזְכָּרִים, וְלָבָן בִּ אֶלָּ

י אבֵֹד אָבִי,  נֶּאֱמַר: אֲרַמִּ אֶת־הַכּלֹ. שֶׁ

מְתֵי מְעָט,  ם בִּ וַיֵרֶּד מִצְרַיְמָה וַיגָָּר שָׁ

ם לְגוֹי גָּדוֹל, עָצוּם וָרָב. וַיְהִי שָׁ

He has stood up for our ancestors 
and for us. Because not just once 
have enemies risen up to destroy us. 
Rather in every generation they rise 
up to destroy us, and the Holy One, 
Blessed is He, saves us from them.

Go and learn what Lavan the Aramean 
attempted to do to our patriarch Jacob. 
Pharoah only decreed against the baby 
boys, but Lavan attempted to destroy all, 
as it says: A wandering Aramean was 
my father, and he went down with small 
numbers to Egypt to live there. And he 
became there a great nation, powerful and 
numerous.

Genocide

The Term Genocide
The term genocide was coined in 1944 from the Greek prefix 
genos, which means race or tribe, and the Latin suffix cide, which 
means killing. Just like homicide is the killing of one person, 
genocide is the killing of an entire group. The Rome Statute 
defines genocide as harm committed with intent to destroy, in 
whole or in part, a national, ethnic, racial or religious group. 

Killing One Person is Like Killing the World
The Rabbis warn against speaking out only about large scale 
atrocities such as genocide by saying: "Man was created alone to 
teach that whoever kills one person is as if he has destroyed the 
entire world, and whoever saves one life it as though he has saved 
the entire world."

–Talmud Sanhedrin 37a
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The Significance of Genocide
From Pharaoh to Hitler to Haman, Jews are all too familiar with 
genocide. After the holocaust, we may feel a special responsibility to 
make sure ‘never again’.

Genocides continue today. In the Syrian civil war which began in 
2011, Syrian President Assad was accused of attempting to destroy 
his country’s Sunni population. Turkey was accused of attempting 
to wipe out the Kurds. In the war in Syria approximately 500,000 
people were killed and more than 10 million became refugees.

As violence against innocent people continues all around 
the world, what lessons have we learned?  
What does it mean to say ‘never again?’

Hall of Names in the 
Yad Vashem Holocaust 
Memorial, Jerusalem
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בּוּר. י הַדִּ  וַירֵֶּד מִצְרַיְמָה – אָנוּס עַל פִּ

לאֹ יָרַד יַעקֲבֹ אָבִינוּ  ד שֶׁ ם. מְלַמֵּ וַיגָָּר שָׁ

ם,  א לָגוּר שָׁ מִצְרַיִם אֶלָּ עַ בְּ קֵּ תַּ לְהִשְׁ

אָרֶץ  רְעהֹ, לָגוּר בָּ נֶּאֱמַר: וַיאֹּמְרוּ אֶל־פַּ שֶׁ

ר לַעבֲָדֶיךָ,  י אֵין מִרְעֶה לַצּאֹן אֲשֶׁ אנוּ, כִּ בָּ

בוּ־נָא  ה יֵשְׁ נָעַן. וְעַתָּ אֶרֶץ כְּ י כָבֵד הָרָעָב בְּ כִּ

אֶרֶץ גּשֶֹן. עבֲָדֶיךָ בְּ

He went down to Egypt, forced to go 
according to the Torah.
He lived there – this teaches that Jacob only 
went to dwell temporarily in Egypt, not to live 
there permanently. This is as it is written in 
the Torah: They said to Pharoah: We have come 
to live in the land, since there is nothing for 
your servants’ sheep to graze on, for the famine 
is very severe in the land of Cana’an. Now please 
let your servants settle in the land of Goshen.

Refugees

Migrants vs Refugees

Today, waves of people fleeing war, gang violence, poverty, or oppression 
seek shelter in Europe or the United States. There are various terms used to 
refer to them. Here is what two key legal terms mean:

Refugees: A refugee is someone who flees his home country due to a 
well founded fear of persecution based on race, religion, nationality, political 
opinion, or membership in a particular social group. Governments are required 
to grant refugees asylum, which means sheltering them at least temporarily 
and not forcing them to return to the place of danger they fled from.

Migrants: A migrant is someone who chooses to move to a new country. 
Someone who decides to leave a poor country with limited jobs and low pay to 
live somewhere with greater economic opportunity is a migrant. Countries can 
establish quotas and other criteria for determining which (if any) migrants to 
accept, since there is no legal obligation to accept migrants.

The distinction between an economic migrant and refugee is often very 
difficult to determine in our current reality and at the heart of current political 
debate. For example, someone attempting to move from Central America to 
the United States may be fleeing political oppression, crime, and poverty all at 
once.
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Universal Declaration of Human Rights, Article 14.
Everyone has the right to seek and to enjoy in other countries 
asylum from persecution.

Was Jacob a migrant or a refugee?
Jacob and his family went to Egypt to escape famine in Cana’an. This 
would seem to be a compelling reason to ask for shelter- should he be 
refused and forced back to Cana’an, Jacob would face starvation and 
possible death!

On the other hand, famine is specifically not on the list of criteria 
for receiving asylum. Asylum was conceived in international law 
as a way of shielding a limited number of political dissidents, not a 
means of alleviating poverty or sparing entire populations from the 
consequences of natural disasters. Countries may send aid to help 
those suffering from drought or famine, but to take in an entire 
foreign population is beyond any nation’s means.

Should Egypt have been required to accept Jacob’s family?
What should we do when whole populations flee violence 
or natural disasters seeking asylum? 
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בְעִים  שִׁ נֶּאֱמַר: בְּ ּ מָה שֶׁ מְתֵי מְעָט. כְּ בִּ

ה  נֶפֶשׁ יָרְדוּ אֲבוֹתֶיךָ מִצְרָיְמָה, וְעַתָּ

מַיִם לָרבֹ. כוֹכְבֵי הַשָּׁ שָׂמְךָ ה' אֱלהֶֹיךָ כְּ

הָיוּ יִשְׂרָאֵל  ם לְגוֹי. מְלַמֵד שֶׁ וַיְהִי שָׁ

מָה  ם. גָּדוֹל עָצוּם – כְּ מְצֻיָנִּים שָׁ

רְצוּ  רוּ וַיִשְּׁ נֶּאֱמַר: וּבְנֵי יִשְׂרָאֵל פָּ ּ שֶׁ

לֵא  מָּ מְאדֹ מְאדֹ, וַתִּ וַיִרְּבּוּ וַיַעַּצְמוּ בִּ

הָאָרֶץ אתָֹם.

צֶמַח  נֶּאֱמַר: רְבָבָה כְּ ּ מָה שֶׁ וָרָב. כְּ

לִי  גְדְּ י וַתִּ רְבִּ יךְ, וַתִּ ׂדֶה נְתַתִּ הַשָּ

דַיִם נָכנֹוּ  עדֲִי עדֲָיִים, שָׁ באִֹי בַּ וַתָּ

חַ, וְאַתְּ עֵרםֹ וְעֶרְיָה.  עָרֵךְ צִמֵּ וּשְׂ

וָאֶעבֱרֹ עָלַיִךְ וָאֶרְאֵךְ מִתְבּוֹסֶסֶת 

דָמַיִךְ חֲיִי,  דָמָיִךְ, וָאמַֹר לָךְ בְּ בְּ

דָמַיִךְ חֲיִי. וָאמַֹר לָךְ בְּ

With small numbers, as it says in 
the Torah: As a family of 70 your 
ancestors went down to Egypt. And 
now, God has made you numerous 
as the stars of the heavens.

And there you became a nation: 
This teaches that Israel remained 
distinct. Large and numerous, as it 
says in the Torah: And the children 
of Israel were fruitful and multiplied, 
they became very strong and numerous, 
and the land was filled with them.

Great, mighty, as it is written. 
"The children of Israel were fruitful 
and increased greatly; they multiplied 
and became mighty, and the land was 
full of them." And numerous, as it is 
written: "I made you as populous as 
the plants of the field; you grew up 
and wore choice adornments; your 
breasts were firm and your hair grew 
long; yet, you were bare and naked."

Reproductive Rights

Universal Declaration of Human Rights, Article 16
Men and women of full age, without any limitation due to race, 
nationality or religion, have the right to marry and to found a family.
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Population Growth and Reproductive Rights

While the right to have children may seem like a completely personal decision 
with which no government should interfere, exponential growth of the human 
population may lead to environmental and economic catastrophes

In 1980, with its population approaching 
1 billion, China instituted a one child policy 
to bring it to a more manageable level. This 
was changed in 2016, since at that time 
China had more boys than girls, too high 
a ratio of retired people to workers, and 
population growth had slowed.

The United states strongly opposed 
China’s one child policy. The U.S. 
government believes that family size should 
be determined by parents alone, not by 
government.

Should governments be able to limit how many children 
we can have in order to preserve natural or economic 
resources, or is having children a personal matter that no 
government should decide?
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נוּ הַמִּצְרִים וַיְעַנּֽוּנוּ. עוּ אתָֹֽ וַיּרֵָֽ

ויִַּתְּנוּ עָלֵיֽנוּ עבֲדָֹה קָשָׁה.

נוּ הַמִּצְרִים. כְּמָה שֶּׁנֶּאֱמַר:  עוּ אתָֹֽ וַיּרֵָֽ

הָֽבָה נִתְחַכְּמָה לוֹ. פֶּן־יִרְבֶּה, וְהָיָה 

אנָה מִלְחָמָה, וְנוֹסַף גַּם  כִּי־תִקְרֶֽ

ינוּ, וְנִלְחַם־בָּֽנוּ וְעָלָה  הוּא עַל־שׂנְאֵֽ

מִן־הָאָֽרֶץ: 

ימוּ עָלָיו  וַיְעַנּֽוּנוּ. כְּמָה שֶּׁנֶּאֱמַר: וַיָּשִֽׂ

עַן עַנּתֹוֹ בְּסִבְלתָֹם:  שָׂרֵי מִסִּים, לְמַֽ

וַיִּבֶן עָרֵי מִסְכְּנוֹת לְפַרְעהֹ, אֶת־פִּתםֹ 

וְאֶת־רַעַמְסֵס: 

ויִַּתְּנוּ עָלֵיֽנוּ עבֲדָֹה קָשָׁה. כְּמָה שֶּׁנֶּאֱמַר: 

יִם אֶת־בְּניֵ יִשְׂרָאֵל בְּפָרֶֽךְ: דוּ מִצְרַֽ וַיַעבֲִֽ

The Egyptians suspected us 
of evil and afflicted us; they 
imposed hard labor upon us.

The Egyptians suspected us 
of evil, as it is written: "Let us 
deal with them wisely lest they 
multiply, and, if we happen to be 
at war, they may join our enemies 
and fight against us and then 
leave the country." 

And afflicted us, as it is written: 
"They set taskmasters over them 
in order to oppress them with 
their burdens; the people of Israel 
built Pithom and Raamses as 
storecities for Pharaoh."

They imposed hard labor upon 
us, as it is written: "They imposed 
back-breaking labor upon the 
people of Israel."

Hard Labor

How prevalent is hard labor slavery today?

According to the International Labor Organization, in 2016 approximately 25 
million people were enslaved doing hard labor around the world. This spans 
many types, with domestic work, construction, manufacturing, agriculture, and 
fishing being most common. They are forced to work by having their wages 
withheld or threat of having their wages withheld, and threats of violence or 
physical abuse directed against themselves or their families.
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In Some Industries Slave Labor is Common
In industries that require a lot of hard, dangerous labor, 
making it hard to recruit a low wage workforce, there is the 
highest temptation to resort to forced labor and slavery. In 
places where regulation and oversight are scarce, this is even 
more likely to take place.

In the United States, the most common use of slaves to perform 
hard labor is in agriculture, often in remote areas where 
immigrant workers can be hidden from authorities. Around 
the world, commercial fishing is notorious for its use of slaves 
to perform the hard work of manning nets at sea. In Thailand, 
slaves are kept for years on boats that dock with mother ships 
to unload their catch and take on supplies, and therefore never 
come to shore.

Produce grown with slave labor is sold in our 
supermarkets. Pet food often contains fish caught with 
slaves labor abroad. What responsibility do we have for 
making sure products we purchase are not made by slaves? 
How much of a difference can we make as consumers?

Immigrant seasonal 
agricultural field 
workers cut and package 
lettuce directly in the 
fields. Salinas, CA 2016. 

Photo by David Litman
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מַע יְיָ  וַנִּצְעַק אֶל יְיָ אֱלהֵֹי אֲבתֵֹינוּ, וַיִשְּׁ
 אֶת קלֵֹנוּ, וַירְַּא אֶת עָנְינֵוּ וְאֶת עמֲָלֵנוּ

וְאֶת לַחֲצֵנוּ.

מָה  וַנִּצְעַק אֶל יְיָ אֱלהֵֹי אֲבתֵֹינוּ - כְּ
ים הָהֵם  נֶּאֱמַר: וַיְהִי בַיָמִּים הָרַבִּ שֶׁ

וַיָמָּת מֶלֶךְ מִצְרַיִם, וַיֵאָּנְחוּ בְנֵי יִשְׂרָאֵל 
וְעָתָם אֶל  עַל שַׁ מִן הָעבֲוֹדָה וַיִזְּעָקוּ, וַתַּ

הָאֱלהִֹים מִן הָעבֲדָֹה.

מַע  נֶּאֱמַר: וַיִשְּׁ מָה שֶׁ מַע יְיָ אֶת קלֵֹנוּ - כְּ וַיִשְּׁ
אֱלהִֹים אֶת נַאֲקָתָם, וַיִזְּכּוֹר אֱלהִֹים אֶת 

רִיתוֹ אֶת אַבְרָהָם, אֶת יִצְחָק וְאֶת יַעקֲבֹ. בְּ

 וַירְַּא אֶת עָנְינֵוּ -
רֶךְ אֶרֶץ, רִישׁוּת דֶּ  זוֹ פְּ

נֶּאֱמַר: וַיַרְּא אֱלהִֹים אֶת מָה שֶׁ  כְּ
ני יִשְׂרָאֵל וַיֵדַּע אֱלהִֹים. בְּ

נִים.  וְאֶת עמֲָלֵנוּ - אֵלּוּ הַבָּ
ן הַיִלּּוֹד ל הַבֵּ נֶּאֱמַר: כָּ מָה שֶׁ  כְּ

לִיכֻהוּ שְׁ  הַיְארָֹה תַּ
חַיּוּן. ת תְּ וְכָל הַבַּ

חַק,  וְאֶת לַחֲצֵנוּ - זֶה הַדְּ
נֶּאֱמַר: מָה שֶׁ  כְּ

חַץ  וְגַם רָאִיתִי אֶת הַלַּ
ר מִצְרַיִם לחֲֹצִים אתָֹם. אֲשֶׁ

We cried out to God, God of our fathers, 

and God heard our voice, saw our suffering, 

our labor, and our distress (Deut. 26:7).

We cried out to God, God of our fathers:

As it says in the Torah: During those many days, 

the King of Egypt died. The children of Israel 

groaned from the labor and cried out. Their pleas 

rose up to God from their work (Exodus 2:23).

God heard our cries: as it says: God heard their 

groans, and God remembered his covenant, 

Abraham, Isaac, and Jacob (Exodus 2:24).

God saw our suffering: This is the stoppage of 

relations between husbands and wives,

as it says in the Torah: God saw the children 

of Israel, and God knew (Exodus 2:25).

And our labor: These are our lost sons. 

As it says in the Torah: All baby boys that 

are born shall be thrown into the river, 

but the girls shall live (Exodus 1:22).

And our oppression: This is the urgency 

with which they were worked. As it says, 

“And I saw the oppression with which 

Egypt was pressuring them.” (Shmot 3:9)

Sexual Exploitation

Sexual Exploitation in Egypt
For what reason did Pharaoh spare the baby girls? He said, let 
us kill the boys, then when the girls grow up we can take them 
for ourselves. He did this because the Egyptians were awash in 
sexual immorality
– Midrash Rabbah on Exodus 1:22
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Sex Trafficking in the U.S.

There are two primary ways women are trafficked in the 
United States:

1. Foreign women are lured to the U.S. with promises 
of legitimate jobs paying far more than they can 
earn at home, usually in hospitality or domestic 
services. Then they are forced into sex work instead.

2. Girls who are runaways, homeless, or otherwise lack 
a family or community safety net are taken in by 
traffickers. They are first befriended, then required 
to perform commercial sex. They are controlled by 
threats of violence, emotional manipulation, or the 
supply of illegal drugs.

The two most 
common ways 
women are 
trafficked in the U.S

Signs of Sex Trafficking
In February, 2018, two teenage girls attempted to check in on their 
own for a flight from Sacramento, California to New York. An airline 
employee noticed that they had no luggage and expensive, one way 
first class tickets charged to someone else’s credit card.  The employee 
alerted the sheriff, who found out the girls had been recruited on 
Instagram by a man named Drey and promised $2000 cash for a 
weekend of modelling in a music video. Drey, of course, was a sex 
trafficker. The girls had told their parents they were sleeping at a 
friend’s house when they went to the airport.*

What are the signs of human trafficking?
Are we alert and do we know what to do if we see it 
around us?

* News coverage:  
https://www.yahoo.com/now/american-airlines-
agent-saves-2-teenage-girls-from-human-trafficking-
scheme-221322210.html
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יָד חֲזָקָה וּבִזְרעַֹ  וַיּוֹצִאֵנוּ יְיָ מִמִצְרַיִם בְּ

נְטוּיָה, וּבְמרָֹא גָּדלֹ, וּבְאתֹוֹת וּבְמפְֹתִים.

וַיּוֹצִאֵנוּ יְיָ מִמִצְרַיִם - לאֹ עַל יְדֵי מַלְאָךְ,  וְלאֹ 

דוֹשׁ  א הַקָּ לִיחַ, אֶלָּ עַל יְדֵי שָׂרָף, וְלאֹ עַל יְדֵי שָׁ

י  נֶּאֱמַר: וְעָבַרְתִּ כְבוֹדוֹ וּבְעַצְמוֹ, שֶׁ רוּךְ הוּא בִּ בָּ

כוֹר  ל בְּ יתִי כָּ יְלָה הַזֶהּ, וְהִכֵּ לַּ בְאֶרֶץ מִצְרַיִם בַּ

הֵמָה, וּבְכָל אֱלהֵֹי  אֶרֶץ מִצְרַיִם מֵאָדָם וְעַד בְּ בְּ

פָטִים. אֲנִי יְיָ. מִצְרַיִם אֶעֱשֶׂה שְׁ

יְלָה הַזהֶּ - לַּ י בְאֶרֶץ מִצְרַיִם בַּ  וְעָבַרְתִּ

אֲנִי וְלאֹ מַלְאָךְ.

אֶרֶץ מִצְרַיִם - ל בְכוֹר בְּ יתִי כָּ  וְהִכֵּ

אֲנִי וְלאֹ שָׂרָף.

פָטִים -  וּבְכָל אֱלהֵֹי מִצְרַיִם אֶעֱשֶׂה שְׁ

לִיחַ. אֲנִי ולאֹ הַשָּׁ

 אֲנִי יְיָ -

אֲנִי הוּא ולאֹ אַחֵר.

יָד חֲזָקָה -  בְּ

נֶּאֱמַר: הִנֵּה יַד יְיָ הוֹיָה  מָה שֶׁ בֶר, כְּ זוֹ הַדֶּ

חֲמרִֹים,  סּוּסִים, בַּ דֶה, בַּ ׂ שָּ ר בַּ מִקְנְךָ אֲשֶׁ בְּ

בֵד מְאדֹ. קָר וּבַצֹּאן, דֶבֶר כָּ בָּ ים, בַּ גְּמַלִּ בַּ

 וּבִזְרעַֹ נְטוּיָה -

נֶּאֱמַר: וְחַרְבּוֹ  מָה שֶׁ זוֹ הַחֶרֶב, כְּ

יָדוֹ, נְטוּיָה עַל יְרוּשָלַיִם. לוּפָה בְּ שְׁ

 וּבְמרָֹא גָּדלֹ -

ה  נֶּאֱמַר: אוֹ הֲנִסָּ מָה שֶׁ כִינָה, כְּ זוֹ גִלּוּי שְׁ

אֱלהִֹים לָבאֹ לָקַחַת לוֹ גוֹי מִקֶרֶב גּוֹי 

אתֹתֹ וּבְמוֹפְתִים, וּבְמִלְחָמָה  ת בְּ מַסֹּ בְּ

וּבְיָד חֲזָקָה וּבִזְרוֹעַ נְטוּיָה, וּבְמוֹרָאִים 

ר עָשָׂה לָכֶם יְיָ אֱלהֵֹיכֶם  כלֹ אֲשֶׁ גְּדלִֹים, כְּ

מִצְרַיִם לְעֵינֶיךָ. בְּ

נֶּאֱמַר:  מָה שֶׁ ה, כְּ טֶּ וּבְאתֹוֹת - זֶה הַמַּ

ר  יָדְךָ, אֲשֶׁ ח בְּ קַּ ה הַזֶהּ תִּ טֶּ וְאֶת הַמַּ

עֲשֶׂה בּוֹ אֶת הָאתֹתֹ. תַּ

וּבְמוֹפְתִים - זֶה הַדָּם. כְּמָה שֶּׁנֶּאֱמַר: 

יִם וּבָאָֽרֶץ. וְנָתַתִּי מוֹפְתִים, בַּשָּׁמַֽ

And God took us out of Egypt with a strong hand, 

an outstretched arm, great awe, signs, and wonders 

(Devarim 26:8).

‘God took us out of Egypt’: Not via an angel, not via 

a seraph, not via a messenger. Rather the holy one, 

blessed be he, himself in his glory. As it says: ‘I will 

pass through the land of Egypt on that night, and 

strike every first born in Egypt, from man to animal, 

and against all of Egypt’s Gods I will bring judgment, 

for I am the Lord.’ (Exodus 12:12).

‘I will pass through the land of Egypt’- 

I and not an angel.

‘I will strike every first born in Egypt’- 

I and not a seraph.

‘Against all of Egypt’s Gods I will bring judgment’- 

I and not a messenger.

‘I am the Lord’- 

I am the Lord and no other.

‘With a strong hand’- 

This is the animal disease, as it says, ‘Behold, the hand of 

God is set against your flocks that are in the field, against the 

horses and donkeys and camels, the cattle and sheep, a very 

heavy plague.’ (Exodus 9:13).

‘With an outstretched arm’- 

This is the sword, as it says, ‘His sword is drawn in his hand, 

outstretched against Jerusalem.’ (I Chronicles 21:16).

‘With great awe’- 

This refers to the revelation of the divine presence. As it says, 

‘Has any God attempted to come and take for himself one 

nation from the midst of another, with trials, signs, wonders, 

and warfare?

‘With signs’- 

This is the staff, as it says, ‘And this staff you shall take in 

your hand, to do with it the signs.’ (Exodus 4:17).

‘With wonders’- 

This is the blood. As it says, “I will place signs against the 

heaven and the earth.’
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War Crimes - The Ten Plagues
We spill a drop of wine from our glass as we recite the 

three signs and then the ten plagues.

דָּם. וָאֵשׁ. וְתִימְרוֹת עָשָׁן.

 דָבָר אַחֵר:

יִם, תַּ יָד חֲזָקָה - שְׁ בְּ

יִם, תַּ  וּבִזְרעַֹ נְטוּיָה - שְׁ

יִם, תַּ  וּבְמרָֹא גָּדלֹ - שְׁ

יִם, תַּ  בְּאתֹוֹת - שְׁ

יִם. תַּ וּבְמפְֹתִים - שְׁ

Another interpretation:

‘With a strong hand’- 2 plagues.

‘An outstretched arm’- 2 plagues.

‘Great awe’- 2 plagues.

‘Signs’- 2 plagues.

‘And with wonders’- 2 plagues.

Blood. Fire. Pillars of Smoke

There were 10 plagues that the Holy One, 
blessed be he, brought upon Egypt, and 
this is what they were:

Blood

Frogs

Lice

Wild Beasts

Cattle Disease

Boils

Hail

Locust

Darkness

Death of the First Born

רוּךְ  דוֹשׁ בָּ הֵבִיא הַקָּ אֵלּוּ עֶשֶׂר מַכּוֹת שֶׁ

מִצְרַיִם, וְאֵלּוּ הֵן: צְרִים בְּ הוּא עַל הַמִּ

דָּם

צְפֵרְדֵּעַ

כִּנִים

עָרוב

דֶּבֶר

שְׁחִין

בָּרד

אַרְבֶּה

חשֶׁךְ

מַכַּת בְּכורות

 רַבִּי יְהוּדָה הָיָה
נותֵן בָּהֶם סִמָּנִים:

דְּצַ"ךְ עַדַ"שׁ בְּאַחַ"ב.

Rabbi Judah abbreviated the ten plagues 
by composing three words from their Hebrew initials: 

D'tzach, Adash, B'achab



42

What are War Crimes?
In armed conflict, violations of human rights are called war crimes. 
War crimes are based on distinguishing between civilians and 
combatants. In war, it’s allowed to attack an enemy’s military, but 
forbidden to target enemy civilians. In addition, it’s forbidden to 
target an enemy’s military if the attack on the military will harm 
civilians on a scale that is disproportionate to the military purpose of 
the attack. 

War Crimes and the Ten Plagues?
The Israelites would have been justified in attacking the Pharoah, 
along with his taskmasters or soldiers that enforced the Israelites’ 
bondage. But the plagues were completely indiscriminate, and many 
of them purposefully targeted the entire population.

Was there a better way? How are the ten plagues different than 
modern terrorism, in which terrorists try to damage an enemy 
country’s economy or kill innocent civilians in order to force the 
enemy’s political leaders to change their minds?

In what ways were the ten plagues similar to war crimes?
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Common Justification for War Crimes:
What the enemy is doing to us is so bad we can’t be 
expected to follow the rules of warfare

The Israelites might have argued that the great harm inflicted on them by 
the Egyptians justifies some measures that might otherwise be war crimes, 
if that was the only way they could set themselves free. In other words, it may 
be forbidden to target civilians if the military conflict is over borders, economic 
resources, and so on. But since we’ve been enslaved and our baby boys are 
being thrown into the Nile, if we need to target innocent people in our fight for 
freedom that should be acceptable.

Targeting Civilians to End Massive Injustice
It seems reasonable that if the cause is ending mass enslavement or 
other widespread injustice, targeting a small number of civilians 
should be okay. After all, the small scale damage inflicted on the 
innocent pales when compared to the enormity of the wrong that is 
being righted.

Ruled out by Geneva Conventions
This justification is explicitly ruled out by the Geneva Conventions. 
That document actually takes pains to list ‘Armed conflicts in 
which peoples are fighting against colonial domination and alien 
occupation’ as circumstances in which all civilian protections must 
still apply.

In every conflict each side maintains that its cause is just 
and supremely important. If we condone killing even 
limited numbers of civilians in pursuit of a righteous 
cause, will any limitations remain?
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Common Justification for War Crimes:
The Civilians are Also Guilty

Every military requires political and economic support. Without the industrial 
infrastructure maintained by its civilian population, an enemy’s military couldn’t 
function. So enemy civilians directly enable whatever atrocities their army is 
committing and should be held responsible for it. Based on this logic it might 
seem legitimate to target civilians.

The destruction of Dresden, Germany
Beginning on the night of February 13, 1945, more 
than 1,200 British and then American heavy bombers 
dropped nearly 4,000 tons of high-explosive and 
incendiary bombs on Dresden in four successive raids. 
Casualty estimates range from 35,000 to 135,000. The 
city was damaged so badly that after the war nearly 
everything had to be demolished.

Credit: rarehistoricalphotos.com

If We Consider Civilians Also Guilty, 
It Will Lead To All Out War
Since a war effort depends on contributions from nearly every 
segment of society, the distinction between civilian and soldier can 
sometimes be hard to draw. But if everyone who contributes in any 
way to enabling the military to fight is considered a legitimate target, 
will anyone be spared? The purpose of the Geneva Conventions is to 
save us from all out warfare, and tactics such as the carpet bombing of 
entire cities that characterized World War II.

If things used mostly by civilians but that also contribute 
to the military would be legitimate targets, what’s to stop 
every factory, power plant, bridge, road, and tunnel from 
being destroyed, since they are all used by the military at 
least somewhat?
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Civilians are Also Guilty?
The Geneva Conventions strictly define civilians as anyone 
who is not taking part in combat. Even if enemy citizens do 
any of these things, ugly and reprehensible as it may be, they 
still remain civilians whom it is forbidden to attack according 
to the Geneva Conventions:

Pay taxes or buy bonds 
that support 
the enemy’s military.

Vote for or campaign 
on behalf of the enemy’s 
leader.

Publicly state or believe 
that an enemy’s crimes or 
atrocities are acceptable.
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Shouldn’t Those Who Benefit from Oppression 
and Slave Labor be Punished?
Slave labor is only useful if there is a market for the goods 
slaves produce. Therefore, harming or threatening to harm 
the consumers of the goods slaves are producing might quickly 
dry up that market and force slaveholders to change their ways. 
And benefiting from the products of slave labor is ugly itself, 
and likely deserves some sort of punishment.

But those who enjoy the fruits of slave labor are not directly 
engaged in oppressing slaves, and they may not even know how 
their cheap goods are produced. We should try to educate these 
consumers about the conditions of the workers who produce 
their goods and encourage them to boycott products produced 
via slavery. But according to the Geneva Conventions they are 
still civilians who cannot be harmed. 

What should be done with people who benefit from 
oppression and slave labor? Remember many products 
sold in the United States are produced in sweatshops or by 
people working in slave-like conditions, and we consume 
the fruits of their labor ourselves.

Slaves on commercial 
fishing boats produce 
much of the fish 
consumed in the U.S., 
especially pet food.
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The Rabbi’s Explanation:
The Rabbis themselves were also troubled by the sweeping nature 
of the plagues. Rabbi Shlomo Yitzchaki (Rashi), a famous Rabbinic 
commentator from 11th century France, gives the civilians were also 
guilty justification in his commentary on the Torah. He says that 
all the first born of Egypt, not just the first born of Pharoah, were 
included in the plague of the first born because all the population of 
Egypt had been happy that the Israelites were enslaved.

(Rashi Exodus 12:29).
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Common Justification for War Crimes: 
There is No Other Way

Obviously killing innocent civilians is morally problematic. But small guerrilla 
groups fighting against regular armies often claim doing this is justified when 
better ways are not available. They say that if they had guided missiles or 
airplanes from which to drop laser guided bombs on military targets they 
would. But car bombs, home made rockets, random shootings, plowing cars 
into crowds, and hijacking airplanes and crashing them into buildings is all 
they have the means to accomplish. Since they believe their cause to be just, 
fighting for it is justified, and if that’s the only way they can do it that’s what they 
have to do.

Alternatives to Terrorism
Groups suffering extreme oppression often do not have a regular 
military to fight for their freedom. Violence against civilians in the 
oppressor population may be the most potent way for them to draw 
attention to their cause. If we condemn this, we may be condemning 
the poor or oppressed to a hopeless plight. But if targeting civilians is 
allowed in these instances, terrorism would become a common and 
widespread tactic of every army.

Indisciminate Attacks or Attacks Against Civilians 
Always Prohibited
Indiscriminate attacks are prohibited. Indiscriminate attacks 
are those which employ a method or means of combat the effects 
of which cannot be limited as required by this Protocol; and 
consequently, in each such case, are of a nature to strike military 
objectives and civilians or civilian objects without distinction. 
(Protocol 1 Article 51). This prohibition applies whether other 
weapons which can be targeted are available or not.

How can we support peaceful protest so oppressed people 
can find relief without resorting to violence?
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But God Brought the Plagues
Since God is the one who brought the plagues, don’t they have to 
be right? If we are troubled by their broad scope or extreme horror 
(i.e. the slaughter of every male Egyptian first born!) we may console 
ourselves that God himself was responsible. Only God should do such 
things and we must have faith in his judgments. Such far sweeping 
violence should never be carried out independently by man.

But if the plagues are acceptable because God did them, what’s to 
stop those who claim to know God’s will from doing the same? 
Militants fighting for what they consider a religious or holy cause 
may see the plagues as a model for their actions.

Should we criticize God? 
What do we do when stories in the Torah or statements of 
the Rabbis seem to endorse religious violence?
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Restraint and Critiquing Our Own Side

רַבִּי יוסֵי הַגְּלִילִי אומֵר: מִנַּיִן אַתָּה 
אומֵר שֶׁלָקוּ הַמִּצְרִים בְּמִצְרַים עֶשֶׂר 

מַכּות וְעַל הַיָם לָקוּ חֲמִשִּׁים מַכּות?
בְּמִצְרַים מַה הוּא אומֵר? וַיאמְרוּ הַחַרְטֻמִּים 

אֶל פַּרְעה: אֶצְבַּע אֱלהִים הִוא.
וְעַל הַיָּם מה הוּא אומֵר? וַיַּרְא יִשְׂרָאֵל אֶת 

הַיָד הַגְּדלָה אֲשֶׁר עָשָׂה ה' בְּמִצְרַים, וַיִּירְאוּ 
הָעָם אֶת ה', וַיַּאֲמִינוּ בַּיי וּבְמשֶׁה עַבְדו.

כַּמָה לָקוּ בְאֶצְבַּע? עֶשֶׂר מַכּות.
אֱמור מֵעַתָּה: בְּמִצְרַים לָקוּ עֶשֶׂר מַכּות

וְעַל הַיָּם לָקוּ חֲמִשִּׁים מַכּות.

רַבִּי אֱלִיעֶזרֲ אומֵר: מִנַּיִן שֶׁכָּל מַכָּה וּמַכָּה 
שֶׁהֵבִיא הַקָּדושׁ בָּרוּךְ הוּא עַל הַמִּצְרִים 

 בְּמִצְרַיִם הָיְתָה שֶׁל אַרְבַּע מַכּות?
שֶׁנֶּאֱמַר: יְשַׁלַּח בָּם חֲרון אַפּו, עֶבְרָה 

וָזַעַם וְצָרָה, מִשְׁלַחַת מַלְאֲכֵי רָעִים.
עֶבְרָה - אַחַת,
וָזַעַם - שְׁתַּיִם,
וְצָרָה - שָׁלשׁ,

מִשְׁלַחַת מַלְאֲכֵי רָעִים - אַרְבַּע.
אֱמור מֵעַתָּה: בְּמִצְרַים לָקוּ אַרְבָּעִים 

מַכּות וְעַל הַיָּם לָקוּ מָאתַיִם מַכּות.

רַבִּי עֲקִיבֶא אומֵר: מִנַּיִן שֶׁכָּל מַכָּה 
ומַכָּה שהֵביִא הַקָּדושׁ בָּרוּךְ הוּא על 

הַמִּצְרִים בְּמִצְרַים הָיְתָה שֶׁל חָמֵשׁ מַכּות? 
שֶׁנֶּאֱמַר: יְִשַׁלַּח בָּם חֲרון אַפּו, עֶבְרָה 

וָזַעַם וְצַרָה, מִשְׁלַחַת מַלְאֲכֵי רָעִים.
 חֲרון אַפּו - אַחַת,

 עֶבְרָה - שְׁתַּיִם,
 וָזַעַם - שָׁלושׁ,
 וְצָרָה - אַרְבַּע,

מִשְׁלַחַת מַלְאֲכֵי רָעִים - חָמֵשׁ.
אֱמור מֵעַתָּה: בְּמִצְרַים לָקוּ חֲמִשִּׁים מַכּות 

וְעַל הַיָּם לָקוּ חֲמִשִּׁים וּמָאתַיִם מַכּות.

Rabbi Yossi the Galilean said: How do we know that 

since the Egyptians were struck by ten plagues in Egypt, 

by the sea they were struck by fifty? 

In Egypt it says, ‘The magicians said to Pharoah: It is the 

finger of God. (Exodus 8:16). By the sea what does it say? 

‘Israel saw the great hand that God had brought against 

Egypt, and the nation feared God. They believed in God 

and his servant Moses (Exodus 14:31).’ They were struck by 

ten plagues from God’s finger, so from this we conclude 

that in Egypt they were struck by ten plagues, but by the 

sea they were struck with fifty.

Rabbi Eliezer says: How do we know that every plague 

that the Holy One, blessed be he, brought against the 

Egyptians in Egypt consisted of four plagues? 

It says, ‘He will send against them his blazing anger, 

indignation, fury, woe, and delegation of destructive 

angels.’ (Psalms 78:49). 

‘Indignation’- one. ‘Fury’- two. ‘Woe’- three 

‘Delegation of destructive angels’- four. 

From this we conclude, in Egypt they were 

struck with forty plagues, and on the sea 

they were struck with two hundred.

Rabbi Akiva says: How do we know that every plague 

which the Holy One, blessed is he, brought upon the 

Egyptians in Egypt consisted of five plagues? 

As it says, ‘He will send against them his blazing anger, 

indignation, fury, woe, and delegation of destructive 

angels.’ (Psalms 78:49).

‘Fury’- one. ‘Indignation’- two.

‘Fury’- three. ‘Woe’- four.

‘Delegation of destructive angels’- five.

We conclude from this, in Egypt the Egyptians 

were struck by fifty plagues, and on the sea 

they were struck by two hundred fifty.
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The Importance of Calling for Restraint

Clearly, the Rabbis revel in the plagues. It’s expected for the 
leaders of an oppressed people to rejoice in their redemption. 
But missing from the Rabbis’ reactions in the Haggadah is any 
call for restraint or self-examination. 

The desire for revenge against Egypt, after all the horrors of 
slavery, may have been overwhelming. But generations of pent 
up anger along with newfound freedom and power potentially 
bring out people’s worst.

At times of historic change it’s the job of leaders to call for 
restraint. Leaders must make sure that a newly liberated people 
does not attempt to right past atrocities by carrying out new 
ones of their own. Leaders must  prevent their people from 
imitating the cruelty from which they were just freed.

The Importance of Critiquing Our Own People 

We often refrain from criticizing human rights violations 
committed by our own people. It feels disloyal or may even give 
the impression we are taking our enemy’s side.

For example, Israel is frequently denounced and condemned 
by the United Nations. So for Jews to join in this chorus may 
seem completely unnecessary, and disloyal besides. With so 
many enemies Israel needs friends, not more critics!

But criticism from the Jewish community may be particularly 
important. Condemnation from enemies is easy to shrug 
off. Statements from friends and supporters carry much 
more weight. And how can we expect our enemies’ leaders to 
condemn atrocities against us if we are unwilling to speak out 
against our own side?

How do we criticize Israel or the United States 
without seeming disloyal?
When is it important that we do?



52

כַּמָה מַעֲלות טובות לַמָּקום עָלֵינוּ.

אִלוּ הוצִיאָנוּ מִמִצְרַים

וְלא עָשָׂה בָּהֶם שְׁפָטִים,
דַּיֵינוּ.

אִלוּ עָשָׂה בָּהֶם שְׁפָטִים,

ולא עָשָׂה בֵאלהֵיהֶם,
דַּיֵינוּ.

אִלוּ עָשָׂה בֵאלהֵיהֶם,

וְלא הָרַג אֶת בְּכורֵיהֶם,
דַּיֵינוּ.

אִלוּ הָרַג אֶת בְּכורֵיהֶם

וְלא נָתַן לָנוּ אֶת מָמונָם,
דַּיֵינוּ.

אִלוּ נָתַן לָנוּ אֶת מָמונָם

וְלא קָרַע לָנוּ אֶת הַיָּם,
דַּיֵינוּ.

אִלוּ קָרַע לָנוּ אֶת הַיָּם

וְלא הֶעֱבֵירָנוּ בְּתוכו בֶּחָרָבָה,
דַּיֵינוּ.

אִלוּ הֶעֱבֵירָנוּ בְּתוכו בֶּחָרָבָה

וְלא שְׁקַע צֶרֵנוּ בְּתוכו
דַּיֵינוּ.

אִלוּ שִׁקַע צֶרֵנוּ בְּתוכו

וְלא סִפֵּק צָרְכֵּנוּ בּמִדְבָּר אַרְבָּעִים שָׁנָה
דַּיֵינוּ.

אִלוּ סִפֵּק צָרְכֵּנוּ בּמִדְבָּר אַרְבָּעִים שָׁנָה

ולא הֶאֱכִילָנוּ אֶת הַמָּן
דַּיֵינוּ.

אִלוּ הֶאֱכִילָנוּ אֶת הַמָּן

וְלא נָתַן לָנוּ אֶת הַשַׁבָּת,
דַּיֵינוּ.

אִלוּ נָתַן לָנוּ אֶת הַשַׁבָּת,

וְלא קֵרְבָנוּ לִפְנֵי הַר סִינַי,
דַּיֵינוּ.

אִלוּ קֵרְבָנוּ לִפְנֵי הַר סִינַי,

וְלא נַתַן לָנוּ אֶת הַתּורָה.
דַּיֵינוּ.

אִלוּ נַתַן לָנוּ אֶת הַתּורָה

וְלא הִכְנִיסָנוּ לְאֶרֶץ יִשְׂרָאֵל,
דַּיֵינוּ.

אִלוּ הִכְנִיסָנוּ לְאֶרֶץ יִשְׂרָאֵל

וְלא בָנָה לָנוּ אֶת בֵּית הַבְּחִירָה
דַּיֵינוּ.

How grateful must we be for all God has done for us!

If he took us out of Egypt

But did not bring judgement against them 
- Dayeinu!

If he brought judgment against them

But did not act against their Gods
-Dayeinu!

If he acted against their Gods

But did not kill their first born
- Dayeinu!

If he killed their first born

But did not give us their possessions
- Dayeinu!

If he gave us their possessions

But did not split the sea for us
- Dayeinu!

If he split the sea for us

But did not bring us through it on dry land
- Dayeinu!

If he brought us through on dry land

But did not drown our enemies in it
- Dayeinu!

If he drowned our enemies in it

But did not provide for us 40 years in the desert
- Dayeinu!

If he provided for us 40 years in the desert

But did not give us manna
- Dayeinu!

If he gave us the manna

But did not give us the Shabbat
- Dayeinu!

If he gave us the Shabbat

But did not bring us to Mt. Sinai
- Dayeinu!

If he brought us to Mt. Sinai

But did not give us the Torah
- Dayeinu!

If he gave us the Torah

But did not bring us into the land of Israel
- Dayeinu!

If he brought us into the land of Israel

But did not build for us the holy temple
- Dayienu!

Dayeinuדַּיֵינוּ
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עַל אַחַת, כַּמָה וכַּמָה, טובָה כְפוּלָה 

וּמְכֻפֶּלֶת לַמָּקום עָלֵינוּ: 

שֶׁהוצִיאָנוּ מִמִצְרַים, וְעָשָׂה בָהֶם שְׁפָטִים, 

וְעָשָׂה בֵאלהֵיהֶם, וְהָרַג אֶת בְּכורֵיהֶם, 

וְנָתַן לָנוּ אֶת מָמונָם, וְקָרַע לָנוּ אֶת הַיָּם, 

וְהֶעבֱִירֶנו בִּתוכו בֶּחָרָבָה, וְשִׁקַע צֶרֵנוּ 

בְּתוכו, וְסִפֵּק צָרְכֵּנוּ בּמִדְבָּר אַרְבָּעִים שָׁנָה, 

וְהֶאֱכִילָנוּ אֶת הַמָּן, וְנָתַן לָנוּ אֶת הַשַׁבָּת, 

וְקֵרְבָנוּ לִפְנֵי הַר סִינַי, וְנַתַָן לָנוּ אֶת הַתּורָה, 

וְהִכְנִיסָנוּ לְאֶרֶץ יִשְׂרָאֵל, וּבָנָה לָנוּ אֶת בֵּית 

הַבְּחִירָה לְכַפֵּר עַל כל עוֲנותֵינוּ.

For how much goodness do we 
owe thanks to God?
 He took us out of Egypt, Passed 
judgment against them, Acted 
against their Gods, Killed 
their first born, Gave us their 
possessions, Split the sea for 
us, Brought us through on dry 
land, Drowned our enemies in it, 
Provided for us for 40 years in the 
desert, Fed us the manna, Gave 
us the Shabbat, Brought us to Mt. 
Sinai, Gave us the Torah, Brought 
us into the land of Israel, Built us 
his holy temple to atone for all of 
our sins.

רַבָּן גַּמְלִיאֵל הָיהָ אומֵר:

כָּל שֶׁלּא אָמַר שְׁלשָׁה דְּבָרִים אֵלּוּ 

בַּפֶּסַח, לא יָצָא יְדֵי חובָתו, וְאֵלוּ הֵן:

פֶּסַח

מַצָה

וּמָרור

Rabban Gamliel said: 
Whoever does not say these 
three things on Passover has not 
fulfilled his obligation:

The Passover Offering

Matza

The Bitter Herb
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The Bitter Herb

מָרור זֶה שֶׁאָנוּ אוכְלִים, עַל שׁוּם 
מה? עַל שׁוּם שֶׁמֵּרְרוּ הַמִּצְרִים אֶת 

חַיֵי אֲבותֵינוּ בְּמִצְרַים, שֶׁנֶּאֱמַר: 
וַיְמָרֲרוּ אֶת חַיֵיהם בַּעבֲדָה קָשָה, 

בְּחמֶר וּבִלְבֵנִים וּבְכָל עבֲדָה בַּשָּׂדֶה 
אֶת כָּל עבֲדָתָם אֲשֶׁר עָבְדוּ בָהֶם 

בְּפָרֶךְ.

What is the reason for the bitter herb that 

we eat? It is because the Egyptians made the 

lives of our ancestors in Egypt bitter, as it says: 

They embittered their lives with hard work, 

bricks and mortar, and all manner of work in 

the fields. All of their work was back breaking 

(Exodus 1:14)

We raise the bitter herb from the seder plate.

Matzah

What was the reason for Passover offering that our 

ancestors ate in the time of the temple? It was because 

the Holy One, blessed be he, passed over the houses 

of our ancestors in Egypt. As it says: And you will say, 

this is a Passover offering to God, who passed over the 

houses of the children of Israel in Egypt as he struck the 

Egyptians and saved our homes, and the nation bowed to 

the ground (Exodus 12:26-27).

פֶּסַח שֶׁהָיוּ אֲבותֵינוּ אוכְלִים בִּזְמַן 
שֶׁבֵּית הַמִּקְדָּשׁ הָיָה קַיָם, עַל שׁוּם 
מָה? עַל שׁוּם שֶׁפֶּסַָח הַקָּדושׁ בָּרוּךְ 

הוּא עַל בָּתֵּי אֲבותֵינוּ בְּמִצְרַים, 
שֶׁנֶּאֱמַר: וַאֲמַרְתֶּם זבֶַח פֶּסַח הוּא 

לַיי, אֲשֶׁר פָּסַח עַל בָּתֵּי בְּני יִשְׂרָאֵל 
בְּמִצְרַים בְּנָגְפּו אֶת מִצְרַים, וְאֶת 
בָּתֵּינוּ הִצִּיל? וַיִּקּד הָעָם וַיִּשְּׁתַּחווּ.

The Passover Offering

מַצָּה זו שאנו אוכְלִים, עַל שׁוּם מה? 
עַל שׁוּם שֶׁלא הִסְפִּיק בְּצֵקָם שֶׁל 

אֲבותֵינוּ לְהַחֲמִיץ עַד שֶׁנִּגְלָה 
עלֲֵיהֶם מֶלֶךְ מַלְכֵי הַמְּלָכִים, הַקָּדושׁ 

בָּרוּךְ הוּא, וּגְאָלָם, שֶׁנֶּאֱמַר: וַיּאפוּ 
אֶת הַבָּצֵק אֲשֶׁר הוצִיאוּ מִמִצְרַים 
עֻגת מַצּות, כִּי לא חָמֵץ, כִּי גרְשׁוּ 

מִמִּצְרַים וְלא יָכְלוּ לְהִתְמַהְמֵהַּ, וְגַּם 
צֵדָה לא עָשׂו לָהֶם.

What is the reason for the matzah that we eat? 

It is because the dough of our ancestors did not 

have time to rise before the kind of kings, the 

Holy One, blessed be he, revealed himself to them 

and redeemed them. As it says: They baked the 

dough that they took out of Egypt into matzah, 

not chametz. Because they were sent out of Egypt 

and could not delay, and they had not prepared 

any supplies (Exodus 12:39).

We do not lift the shank bone.

We raise the matzah from the seder plate.
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In every generation a person must view 
himself as though he personally went 
out from Egypt, as it says: You shall tell 
your son on that day, because of this God 
did for me, when I went out of Egypt 
(Exodus 12:8). The Holy One, blessed is 
he, did not just redeem our ancestors. 
Rather he redeemed us with them, as 
it says: He took us from there, to bring 
us, and to give us the land that he swore 
to our ancestors (Deuteronomy 6:23).

בְּכָל דּור וָדור חַיבָ אָדָם לִרְאות אֶת 

עַצְמו כְּאִלוּ הוּא יֶצָא מִמִּצְרים, שֶׁנֶּאֱמַר: 

וְהִגַּדְתָּ לְבִנְךָ בַּיום הַהוּא לֵאמר, בַּעבֲוּר 

זֶה עָשָׂה יי לִי בְּצֵאתִי מִמִּצְרַים. לא אֶת 

אֲבותֵינוּ בִּלְבָד גָּאַל הַקָּדושׁ בָּרוּךְ הוּא, 

אֶלָּא אַף אותָנוּ גָּאַל עִמָּהֶם, שֶׁנֶּאֱמַר: 

וְאותָנוּ הוצִיא מִשָׁם, לְמַעַן הָבִיא אתָנוּ, 

לָתֶת לָנוּ אֶת הָאָרֶץ אֲשֶׁר נִשָׁבַּע לַאֲבתֵנוּ.

In Every Generation –What Can I Do?

Things We Can Do
1. Use Purchasing Power: Examine the impact of our purchases.  

Use the website slaveryfootprint.org to find out how much slave 
labor is used in the products we buy.  
Go to endslaverynow.org/act for a report on slave labor in 
consumer products and other information.  
The Good Shopping Guide (thegoodshoppingguide.com) has 
information about the environmental and slavery impact of many 
products and corporations.  
Ask companies you work for or do business with to use 
knowthechain.org to monitor slavery in their supply chains.

2. Support Human Rights Organizations: There are numerous 
organizations that support human rights, with different missions, 
focuses, and priorities. All rely on members for financial and 
political support. The website movements.org connects people 
fighting for human rights where resources are unavailable to them 
with people in other places that have the skills to help.

3. Connect With People From Different Cultures, Religions, and 
Backgrounds than Ourselves: By gaining a greater understanding 
of other people’s viewpoints, struggles, and values we become 
more educated and effective advocates. Personal connections 
enhance the struggle for human rights.

Since human rights 
issues often involve 
governments, 
the legal system, 
and national or 
international politics, 
it’s only natural to 
wonder how we can 
make a difference. 
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חַ,  בֵּ ל, לְשַׁ לְפִיכָךְ אֲנַחְנוּ חַיבִָּים לְהוֹדוֹת, לְהַלֵּ

ס  ה וּלְקַלֵּ ר, לְבָרֵךְ, לְעַלֵּ לְפָאֵר, לְרוֹמֵם, לְהַדֵּ

ים  ל הַנִסִּ עָשָׂה לַאֲבוֹתֵינוּ וְלָנוּ אֶת כָּ לְמִי שֶׁ

הָאֵלוּ: הוֹצִיאָנוּ מֵעַבְדוּת לְחֵרוּת מִיגָּוֹן 

לְשִׂמְחָה, וּמֵאֵבֶל לְיוֹם טוֹב, וּמֵאֲפֵלָה לְאוֹר 

ירָה  ה. וְנאֹמַר לְפָנָיו שִׁ עְבּוּד לִגְאֻלָּ גָּדוֹל, וּמִשִּׁ

ה: הַלְלוּיָהּ. חֲדָשָׁ

We raise our glass, cover the matzah, and recite:

We set our wine glasses down

Therefore it is our duty to thank and 
praise, pay tribute and glorify, exalt 
and honor, bless and acclaim the One 
who performed all these miracles for 
our fathers and for us. He took us out of 
slavery into freedom, out of grief into 
joy, out of mourning into a festival, out 
of darkness into a great light, out of 
slavery into redemption. We will recite 
a new song before Him! Halleluyah!

הַלְלוּיהָּ הַלְלוּ עַבְדֵי יְהוָה הַלְלוּ 
ם יְהוָה  ם יְהוָה. יְהִי שֵׁ אֶת שֵׁ

זְרַח  ה וְעַד עוֹלָם. מִמִּ מְברָֹךְ מֵעַתָּ
ם  ל שֵׁ מֶשׁ עַד מְבוֹאוֹ מְהֻלָּ שֶׁ

ל גּוֹיִם יְהוָה עַל  יְהוָה. רָם עַל כָּ
יהוָה אֱלהֵֹינוּ  בוֹדוֹ. מִי כַּ מַיִם כְּ הַשָּׁ

ילִי  פִּ שְׁ בֶת. הַמַּ יהִי לָשָׁ גְבִּ הַמַּ
מַיִם וּבָאָרֶץ. מְקִימִי  שָּׁ לִרְאוֹת בַּ
ת יָרִים אֶבְיוֹן.  פֹּ ל מֵאַשְׁ מֵעָפָר דָּ
יבִי עִם נְדִיבִים עִם נְדִיבֵי  לְהוֹשִׁ

יִת  יבִי עקֲֶרֶת הַבַּ עַמּוֹ. מוֹשִׁ
נִים שְׂמֵחָה הַלְלוּיָהּ. אֵם הַבָּ

ית  צְרָיִם בֵּ צֵאת יִשְׂרָאֵל מִמִּ בְּ
יַעקֲבֹ מֵעַם לעֵֹז. הָיְתָה יְהוּדָה 

לוֹתָיו. הַיָםּ  לְקָדְשׁוֹ יִשְׂרָאֵל מַמְשְׁ
ב לְאָחוֹר.  ן יִסֹּ רָאָה וַיָנּסֹ הַיַרְּדֵּ
הֶהָרִים רָקְדוּ כְאֵילִים גְּבָעוֹת 

י תָנוּס  ךָ הַיָםּ כִּ בְנֵי צאֹן. מַה לְּ כִּ
ב לְאָחוֹר. הֶהָרִים  סֹּ ן תִּ הַיַרְּדֵּ

בְנֵי צאֹן.  רְקְדוּ כְאֵילִים גְּבָעוֹת כִּ תִּ
פְנֵי  פְנֵי אָדוֹן חוּלִי אָרֶץ מִלִּ מִלִּ

אֱלוֹהַּ יַעקֲבֹ. הַהפְֹכִי הַצּוּר אֲגַם 
מִישׁ לְמַעְיְנוֹ מָיִם. מָיִם חַלָּ

Praise the Lord! Praise, you servants of the Lord, 

praise the name of the Lord. Blessed be the name 

of the Lord from this time forth and forever. From 

the rising of the sun to its setting, the Lord's name 

is to be praised. High above all nations is the Lord; 

above the heavens is His glory. Who is like the Lord 

our God, who though enthroned on high, looks 

down upon heaven and earth? He raises the poor 

man out of the dust and lifts the needy one out of 

the trash heap, to seat them with nobles, with the 

nobles of His people. He turns the barren wife into 

a happy mother of children. Halleluyah! (Psalm 113)

When Israel went out of Egypt, Jacob's household 

from a people of strange speech, Judah became God's 

sanctuary, Israel His kingdom. The sea saw it and 

fled; the Jordan turned backward. The mountains 

skipped like rams, and the hills like lambs. Why 

is it, sea, that you flee? Why, O Jordan, do you turn 

backward? You mountains, why do you skip like 

rams? You hills, why do you leap like lambs? O earth, 

tremble at the Lord's presence, at the presence of 

the God of Jacob, who turns the rock into a pond of 

water, the flint into a flowing fountain. (Psalm 114)
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The Second Cup
Over the second cup of wine, we recite:

ה יְיָ אֱלהֵֹינוּ מֶלֶךְ הָעוֹלָם,  רוּךְ אַתָּ בָּ
צְרַיִם,  ר גְּאָלָנוּ וְגָאַל אֶת אֲבוֹתֵינוּ מִמִּ אֲשֶׁ

יְלָה הַזֶהּ לֶאֱכָל בּוֹ מַצָּה  וְהִגִּיעָנוּ לַלַּ
ן יְיָ אֱלהֵֹינוּ וֵאלהֵֹי אֲבוֹתֵינוּ  וּמָרוֹר. כֵּ

יַגִּיעֵנוּ לְמוֹעדֲִים וְלִרְגָלִים אֲחֵרִים 
לוֹם, שְׂמֵחִים  אִים לִקְרָאתֵנוּ לְשָׁ הַבָּ

עבֲוֹדָתֶךָ. וְנאֹכַל  ים בַּ שִׂ בִנְיַן עִירֶךָ וְשָׂ בְּ
סָחִים ]במוצאי  ם מִן הַזְבָּחִים וּמִן הַפְּ שָׁ
ר  סָחִים וּמִן הַזְבָּחִים[ אֲשֶׁ שבת׃ מִן הַפְּ

חֲךָ לְרָצוֹן, וְנוֹדֶה  מָם עַל קִיר מִזְבַּ יַגִּיעַ דָּ
דוּת  תֵנוּ וְעַל פְּ אֻלָּ יר חָדָש עַל גְּ לְךָ שִׁ

ה יְיָ גָּאַל יִשְׂרָאֵל. רוּךְ אַתָּ נוּ. בָּ נַפְשֵׁ

ה יְיָ אֱלהֵֹינוּ מֶלֶךְ רוּךְ אַתָּ  בָּ
רִי הַגָפֶן. הָעוֹלָם בּוֹרֵא פְּ

Blessed art Thou, Lord our God, King of the universe, 

who has redeemed us and our fathers from Egypt and 

enabled us to reach this night that we may eat matzah 

and marror. So Lord our God and God of our fathers, 

enable us to reach future holidays and festivals in 

peace, rejoicing in the rebuilding of Zion thy city, and 

joyful at thy service. There we shall eat of the offerings 

and Passover sacrifices ]On Saturday night read: of the 

Passover sacrifices and offerings[ which will be placed 

upon thy altar. We shall sing a new hymn of praise to 

You for our redemption and for our liberation. Blessed 

art Thou, O Lord, who has redeemed Israel.

Blessed art Thou, Lord our God, King of the 
universe, who createst the fruit of the vine. 

We drink the second cup of wine while reclining.

Rachtzaרָחְצָה
Washing hands for the meal

After washing we recite the blessing:

ה יְיָ אֱלהֵֹינוּ מֶלֶךְ הָעוֹלָם,  רוּךְ אַתָּ בָּ

מִצְוֹתָיו וְצִוָנּוּ עַל  נוּ בְּ שָׁ ר קִדְּ אֲשֶׁ

נְטִילַת יָדָיִם.

Blessed art Thou, Lord our God, King of 
the universe, who hast sanctified us with 
thy commandments, and commanded us 
concerning the washing of the hands.
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Motze Matzahמוֹצִיא מַצָּה
Eating the Matzah

Holding all three Matzah we recite:

Holding the top two Matza we recite:

We eat our portion of Matzah

לֶךְ הָעוֹלָם,  ינוּ מֶֽ בְָּרוּךְ אַתָּה יְיָ, אֱלהֵֹֽ

הַמּוֹצִיא לֶחֶֽם מִן הָאָֽרֶץ:

לֶךְ הָעוֹלָם,  ינוּ מֶֽ בָּרוּךְ אַתָּה יְיָ, אֱלהֵֹֽ

נוּ בְּמִצְוֹתַָיו וְצִוָּנֽוּ עַל  אֲשֶׁר קִדְּשָֽׁ

אֲכִילַת מַצָּה:

Blessed art Thou, Lord our God, King of 
the universe, who bringest forth bread 
from the earth.

Blessed art Thou, Lord our God, King of 
the universe, who hast sanctified us with 
thy commandments, and commanded 
us concerning the eating of matzah.

Marorמָרוֹר
The Bitter Herb

We dip a portion of the bitter herb in charoset and say:

ה יְיָ אֱלהֵֹינוּ מֶלֶךְ הָעוֹלָם,  רוּךְ אַתָּ בָּ

מִצְוֹתָיו וְצִוָנּוּ עַל  שָנוּ בְּ ר קִדְּ אֲשֶׁ

אֲכִילַת מָרוֹר.

Blessed art Thou, Lord our God, King of 
the universe, who hast sanctified us with 
thy commandments, and commanded us 
concerning the eating of the bitter herbs.
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Korechכּוֹרֵךְ
The Hillel Snadwhich

We combine matzah, bitter herb, and charoset and say:

זֵכֶר לְמִקְדָּשׁ כְּהִלֵּל: כֵּן עָשָׂה 

הִלֵּל בִּזְמַן שֶׁבֵּית הַמִּקְדָּשׁ הָיָה 

קַיָּם. הָיָה כּוֹרֵךְ פֶּסַח מַצָּה וּמָרוֹר 

וְאוֹכֵל בְּיַחַֽד. לְקַיֵּם מַה שֶּׁנֶּאֱמַר:

עַל־מַצּוֹת וּמְרוֹרִים יאֹכְלֻֽהוּ:

To remind us of the Temple we do 
as Hillel did in Temple times; he 
combined matzo and marror in a 
sandwich and ate them together, to 
fulfill what is written in the Torah: 
"They shall eat it with unleavened 
bread and bitter herbs."

לְחָן עוֹרֵךְ Shulchan Orechשֻׁ
The Festive Meal

The holiday meal is served

Tzafunצָפוּן
The Afikoman

The afikoman is eaten at the conclusion of the meal.
Often it is lost and found by the children, who are given a prize for finding it.
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רֵךְ Barechבָּ
We pour the third cup of wine and recite Grace after the meal

יבַת צִיּוֹן הָיִינוּ  שׁוּב יְיָ אֶת שִׁ עלֲוֹת בְּ יר הַמַּ שִׁ
ינוּ וּלְשׁוֹנֵנוּ רִנָּה  לֵא שְׂחוֹק פִּ חלְֹמִים. אָז יִמָּ כְּ
ה.  יל יְיָ לַעשֲׂוֹת עִם אֵלֶּ אָז יאֹמְרוּ בַגּוֹיִם הִגְדִּ
נוּ הָיִינוּ שְׂמֵחִים. שׁוּבָה  יל יְיָ לַעשֲׂוֹת עִמָּ הִגְדִּ

גֶב. הַזרְֹּעִים  נֶּ אֲפִיקִים בַּ בִיתֵנוּ כַּ יְיָ אֶת שְׁ
רִנָּה יִקְצרֹוּ. הָלוֹךְ יֵלֵךְ וּבָכהֹ נשֵֹׂא  דִמְעָה בְּ בְּ

תָיו. א יבָוֹא בְרִנָּה נשֵֹׂא אֲלֻמֹּ ךְ הַזָרַּע בֹּ מֶשֶׁ

המזמן: רַבּוֹתַי, נְבָרֵךְ!
ה וְעַד עוֹלָם. ם יְיָ מְברָֹךְ מֵעַתָּ המסובין: יְהִי שֵׁ

נָן וְרַבּוֹתַי,  רְשׁוּת מְרָנָן וְרַבָּ המזמן: בִּ
לוֹ. אָכַלְנוּ מִשֶּׁ נְבָרֵךְ (אֱלהֵֹינוּ) שֶׁ

אָכַלְנוּ  רוּךְ (אֱלהֵֹינו) שֶׁ המסובין: בָּ
לוֹ וּבְטוּבוֹ חָיִינוּ. מִשֶּׁ

לוֹ אָכַלְנוּ מִשֶּׁ רוּךְ (אֱלהֵֹינוּ) שֶׁ המזמן: בָּ
וּבְטוּבוֹ חָיִינוּ.

בָּרוּךְ הוּא וּבָרוּךְ שְׁמוֹ:

ה יְיָ אֱלהֵֹינוּ מֶלֶךְ הָעוֹלָם, הַזָןּ אֶת  רוּךְ אַתָּ בָּ
חֶסֶד וּבְרַחֲמִים, הוּא  חֵן בְּ טוּבוֹ בְּ לּוֹ בְּ הָעוֹלָם כֻּ
י לְעוֹלָם חַסְדּוֹ, וּבְטוּבוֹ  שָׂר כִּ נתֵֹן לֶחֶם לְכָל-בָּ

מִיד לאֹ חָסַר לָנוּ וְאַל יֶחְסַר לָנוּ מָזוֹן  הַגָּדוֹל תָּ
י הוּא אֵל  מוֹ הַגָּדוֹל, כִּ עבֲוּר שְׁ לְעוֹלָם וָעֶד, בַּ

ל וּמֵכִין מָזוֹן לְכָל  ל, וּמֵטִיב לַכֹּ זָן וּמְפַרְנֵס לַכֹּ
ל. ה יְיָ הַזָןּ אֶת הַכֹּ רוּךְ אַתָּ רָא. בָּ ר בָּ רִיּוֹתָיו אֲשֶׁ בְּ

הִנְחַלְתָּ לַאֲבוֹתֵינוּ אֶרֶץ  ךָ יְיָ אֱלהֵֹינוּ עַל שֶׁ נוֹדֶה לְּ
הוֹצֵאתָנוּ יְיָ אֱלהֵֹינוּ  ה טוֹבָה וּרְחָבָה, וְעַל שֶׁ חֶמְדָּ

ית עבֲָדִים, וְעַל  מֵאֶרֶץ מִצְרַיִם וּפְדִיתָנוּ מִבֵּ
נוּ  דְתָּ מַּ לִּ בְשָׂרֵנוּ וְעַל תּוֹרָתְךָ שֶׁ חָתַמְתָּ בִּ רִיתְךָ שֶׁ בְּ

נוּ, וְעַל חַיִיּם חֵן וָחֶסֶד  הוֹדַעְתָּ יךָ שֶׁ וְעַל חֻקֶּ
ה זָן וּמְפַרְנֵס  אַתָּ נוּ, וְעַל אֲכִילַת מָזוֹן שָׁ חוֹנַנְתָּ שֶׁ

עָה. כָל יוֹם וּבְכָל עֵת וּבְכָל שָׁ מִיד, בְּ אוֹתָנוּ תָּ

ל יְיָ אֱלהֵֹינוּ אֲנַחְנוּ מוֹדִים לָךְ וּמְבָרְכִים  וְעַל הַכֹּ
מִיד לְעוֹלָם  ל חַי תָּ פִי כָּ מְךָ בְּ רַךְ שִׁ אוֹתָךְ, יִתְבָּ

, וּבֵרַכְתָּ אֶת  תוּב: "וְאָכַלְתָּ וְשָׂבַעְתָּ כָּ וָעֶד, כַּ
ר נָתַן לָךְ".  יְיָ אֱלהֶֹיךָ עַל הָאָרֶץ הַטּוֹבָה אֲשֶּׁ

ה יְיָ, עַל הָאָרֶץ וְעַל הַמָזוֹן. רוּךְ אַתָּ בָּ

לַיִם  ךָ, וְעַל יְרוּשָׁ רַחֶם נָא יְיָ אֱלהֵֹינוּ עַל יִשְׂרָאֵל עַמֶּ
וִד  ית דָּ בוֹדֶךָ, וְעַל מַלְכוּת בֵּ ן כְּ כַּ עִירֶךָ, וְעַל צִיּוֹן מִשְׁ
מְךָ  נִּקְרָא שִׁ יִת הַגָדוֹל וְהַקָדוֹשׁ שֶׁ יחֶךָ, וְעַל הַבַּ מְשִׁ
לֵנוּ  עָלָיו. אֱלהֵֹינוּ, אָבִינוּ, רְעֵנוּ, זוּנֵנוּ, פַרְנְסֵנוּ וְכַלְכְּ

ל צָרוֹתֵינוּ.  וְהַרְוִיחֵנוּ, וְהַרְוַח לָנוּ יְיָ אֱלהֵֹינוּ מְהֵרָה מִכָּ
שָׂר וָדָם  נַת בָּ צְרִיכֵנוּ יְיָ אֱלהֵֹינוּ, לאֹ לִידֵי מַתְּ וְנָא אַל תַּ

תוּחָה  לֵאָה הַפְּ י אִם לְיָדְךָ הַמְּ וְלאֹ לִידֵי הַלְוָאָתָם, כִּ
לֵם לְעוֹלָם וָעֶד. לאֹ נֵבוֹשׁ וְלאֹ נִכָּ ה וְהָרְחָבָה, שֶׁ דוֹשָׁ הַקְּ

מִצְוֹתֶיךָ וּבְמִצְוַת יוֹם  רְצֵה וְהַחֲלִיצֵנוּ יְיָ אֱלהֵֹינוּ בְּ
י יוֹם זֶה  ת הַגָּדוֹל וְהַקָדוֹשׂ הַזֶהּ. כִּ בָּ בִיעִי הַשַׁ הַשְׁ

אַהֲבָה  ת בּוֹ וְלָנוּחַ בּוֹ בְּ בָּ גָּדוֹל וְקָדוֹשׁ הוּא לְפָנֶיךָ לִשְׁ
א  ֹּ ל מִצְוַת רְצוֹנֶךָ. וּבִרְצוֹנְךָ הָנִיחַ לָנוּ יְיָ אֱלהֵֹינוּ שֶׁ כְּ
יוֹם מְנוּחָתֵנוּ. וְהַרְאֵנוּ יְיָ  תְהֵא צָרָה וְיָגוֹן וַאֲנָחָה בְּ

לַיִם עִיר  נֶחָמַת צִיוֹן עִירֶךָ וּבְבִנְיַן יְרוּשָׁ אֱלהֵֹינוּ בְּ
עַל הַיְשׁוּעוֹת וּבַעַל הַנֶּחָמוֹת. ה הוּא בַּ י אַתָּ ךָ כִּ קָדְשֶׁ

אֱלהֵֹינוּ וֵאלהֵֹי אֲבוֹתֵינוּ, יַעלֲֶה וְיבָאֹ וְיגִַּיעַ, 
קֵד וְיִזכֵָּר זִכְרוֹנֵנוּ  מַע, וְיִפָּ וְיֵרָאֶה וְיֵרָצֶה וְיִשָּׁ

וִד  ן דָּ יחַ בֶּ וּפִקְדוֹנֵנוּ וְזִכְרוֹן אֲבוֹתֵינוּ, וְזִכְרוֹן מָשִׁ
ל  ךָ, וְזִכְרוֹן כָּ לַיִם עִיר קָדְשֶׁ ךָ, וְזִכְרוֹן יְרוּשָׁ עַבְדֶּ

ית יִשְׂרָאֵל לְפָניֶךָ לִפְלֵטָה, לְטוֹבָה, לְחֵן  ךָ בֵּ עַמְּ
יוֹם חַג  לוֹם, בְּ וּלְחֶסֶד וּלְרַחֲמִים, לְחַיִיּם וּלְשָׁ

צּוֹת הַזֶה. זכְָרֵנוּ יְיָ אֱלהֵֹינוּ בּוֹ לְטוֹבָה, וּפָקְדֵנוּ  הַמַּ
דְבַר יְשׁוּעָה  יעֵנוּ בוֹ לְחַיִיּם וּבִּ בוֹ לִבְרָכָה, וְהוֹשִׁ
י  יעֵנוּ, כִּ וְרַחֲמִים חוּס וְחָנֵּנוּ, וְרַחֵם עָלֵינוּ וְהוֹשִׁ

ה. י אֵל מֶלֶךְ חַנּוּן וְרַחוּם אָתָּ אֵלֶיךָ עֵיניֵנוּ, כִּ
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מְהֵרָה בְיָמֵינוּ. דֶשׁ בִּ לַיִם עִיר הַקֹּ וּבְנהֵ יְרוּשָׁ
לָיִם. אָמֵן. ה יְיָ, בּוֹנֵה בְרַחֲמָיו יְרוּשָׁ רוּךְ אַתָּ בָּ

ה יְיָ, אֱלהֵֹינוּ מֶלֶךְ הָעוֹלָם, הָאֵל אָבִינוּ,  רוּךְ אַתָּ בָּ
נוּ  נוּ, אַדִירֵנוּ, בּוֹרְאֵנוּ, גּוֹאֲלֵנוּ, יוֹצְרֵנוּ, קְדוֹשֵׁ מַלְכֵּ
לֶךְ הַטּוֹב  קְדוֹשׁ יַעקֲבֹ, רוֹעֵנוּ רוֹעֵה יִשְׂרָאַל, הַמֶּ

כָל יוֹם וָיוֹם הוּא הֵיטִיב,  בְּ ל, שֶׁ יטִיב לַכֹּ וְהַמֵּ
הוּא מֵיטִיב, הוּא יֵיטִיב לָנוּ. הוּא גְמָלָנוּ הוּא 

גוֹמְלֵנוּ הוּא יִגְמְלֵנוּ לָעַד, לְחֵן וּלְחֶסֶד וּלְרַחֲמִים 
רָכָה וִישׁוּעָה, נֶחָמָה  וּלְרֶוַח הַצָּלָה וְהַצְלָחָה, בְּ

לוֹם  לָה, וְרַחֲמִים וְחַיִיּם וְשָׁ רְנָסָה וְכַלְכָּ פַּ
רֵנוּ. ל טוּב לְעוֹלָם אַל יְחַסְּ וְכָל טוֹב; וּמִכָּ

הָרַחֲמָן הוּא יִמְלוֹךְ עָלֵינוּ לְעוֹלָם וָעֶד.
מַיִם וּבָאָרֶץ. שָּׁ רַךְ בַּ הָרַחֲמָן הוּא יִתְבָּ

נוּ לָעַד  אַר בָּ ח לְדוֹר דּוֹרִים, וְיִתְפָּ בַּ תַּ הָרַחֲמָן הוּא יִשְׁ
נוּ לָעַד וּלְעוֹלְמֵי עוֹלָמִים. ר בָּ וּלְנֵצַח נְצָחִים, וְיִתְהַדַּ

כָבוֹד. הָרַחֲמָן הוּא יְפַרְנְסֵנוּ בְּ
נוּ מֵעַל צַּוָאּרֵנוּ,  בּוֹר עֻלֵּ הָרַחֲמָן הוּא יִשְׁ

וְהוּא יוֹלִיכֵנוּ קוֹמְמִיוּת לְאַרְצֵנוּ.
יִת  בַּ ה בַּ רָכָה מְרֻבָּ לַח לָנוּ בְּ הָרַחֲמָן הוּא יִשְׁ

אָכַלְנוּ עָלָיו. לְחָן זֶה שֶׁ הַזֶהּ, וְעַל שֻׁ
בִיא זָכוּר  לַח לָנוּ אֶת אֵלִיָהּוּ הַנָּ הָרַחֲמָן הוּא יִשְׁ

שׂוֹרוֹת טוֹבוֹת יְשׁוּעוֹת וְנֶחָמוֹת. ׂר לָנוּ בְּ לַטּוֹב, וִיבַשֵּ

הָרַחֲמָן, הוּא יְבָרֵךְ אֶת (אָבִי מוֹרִי) בַּֽעַל הַבַּֽיִת הַזֶּה, 
וְאֶת (אִמִּי מוֹרָתִי) בַּעלֲַת הַבַּֽיִת הַזֶּה, הָרַחֲמָן, הוּא 

יְבָרֵךְ אוֹתִי (וְאִשְׁתִּי וְזרְַעִי וְאֶת כָּל אַשֶׁר לִי).

הָרַחֲמָן, הוּא יְבָרֵךְ אֶת בַּעַל הַבַּֽיִת הַזֶּה, וְאֶת 
אִשְׁתּוֹ בַּעלֲַת הַבַּֽיִת הַזֶּה. אוֹתָם וְאֶת בֵּיתָם 

נוּ וְאֶת כָּל  וְאֶת זַרְעָם וְאֶת כָּל אַשֶׁר לָהֶם אוֹתָֽ
ינוּ, אַבְרָהָם  אֲשֶׁר לָנֽוּ, כְּמוֹ שֶׁנִתְבָּרְכוּ אֲבוֹתֵֽ
נ יִצְחָק וְיַעקֲבֹ: בַּכּלֹ, מִכּלֹ, כּלֹ. כֵּן יְבָרֵךְ אוֹתָֽ

וּ כֻּלָּנוּ יַחַֽד. בִּבְרָכָה שְׁלֵמָה, וְנאֹמַר אָמֵן:

מֶרֶת  הֵא לְמִשְׁ תְּ דוּ עלֲֵיהֶם וְעָלֵינוּ זְכוּת שֶׁ רוֹם יְלַמְּ מָּ בַּ
עֵנוּ,  לוֹם. וְנִשָׂא בְרָכָה מֵאֵת יְיָ, וּצְדָקָה מֵאלהֵֹי יִשְׁ שָׁ

עֵינֵי אֱלהִֹים וְאָדָם. וְנִמְצָא חֵן וְשֵׂכֶל טוֹב בְּ

ת  בָּ לוֹ שַׁ כֻּ הַרָחֲמָן הוּא יַנְחִילֵנוּ יוֹם שֶׁ
וּמְנוּחָה לְחַיֵיּ הָעוֹלָמִים.

לוֹ טוֹב. כֻּ הַרָחֲמָן הוּא יַנְחִילֵנוּ יוֹם שֶׁ
יחַ  שִׁ נוּ לִימוֹת הַמָּ הָרַחֲמָן הוּא יְזַכֵּ

א. וּלְחַיֵיּ הָעוֹלָם הַבָּ

יחוֹ, לְדָוִד  מִגְדּוֹל יְשׁוּעוֹת מַלְכּוֹ, וְעשֶֹׂה חֶסֶד לִמְשִׁ
מְרוֹמָיו, הוּא  לוֹם בִּ וּלְזַרְעוֹ עַד עוֹלָם. עשֶֹׂה שָׁ

ל יִשְׂרָאַל. וְאִמְרוּ: אָמֵן. לוֹם עָלֵינוּ וְעַל כָּ יַעשֲֶׂה שָׁ

י אֵין מַחְסוֹר לִירֵאָיו.  יו, כִּ יְראוּ אֶת יְיָ קְדשָֹׁ
י יְיָ לאֹ יַחְסְרוּ כָל  פִירִים רָשׁוּ וְרָעֵבוּ, וְדרְֹשֵׁ כְּ

י לְעוֹלָם חַסְדּוֹ. פּוֹתֵחַ  י טוֹב, כִּ טוֹב. הוֹדוּ לַייָ כִּ
רוּךְ הַגֶּבֶר  יעַ לְכָל חַי רָצוֹן. בָּ בִּ אֶת יָדֶךָ, וּמַשְׂ

ייָ, וְהָיָה יְיָ מִבְטַחוֹ. נַעַר הָיִיתִי גַם  ר יִבְטַח בַּ אֲשֶׁ
שׁ  י, וְלאֹ רָאִיתִי צַדִיק נֶעֱזבָ, וְזַרְעוֹ מְבַקֶּ זָקַנְתִּ

לוֹם. ן, יְיָ יְבָרֵךְ אֶת עַמוֹ בַשָׁ לָחֶם. יְיָ עזֹ לְעַמוֹ יִתֵּ

We drink the third cup of wine while reclining.

ה יְיָ אֱלהֵֹינוּ מֶלֶךְ הָעוֹלָם  רוּךְ אַתָּ בָּ
רִי הַגָפֶן. בּוֹרֵא פְּ

Blessed art Thou, Lord our God, King of the 
universe, who createst the fruit of the vine. 

The Third Cup
Over the third cup of wine, we recite:
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Elijah - Reprisals and Revenge
A cup of wine is poured in honor of the Prophet Elijah. 

The door is opened and we say:

Pour out your wrath upon the nations 
that have not known you, and upon 
the kingdoms that do not call your 
name. For they have devoured Jacob 
and laid waste to his habitations. Pour 
your fury upon them, let your blazing 
anger overtake them. Pursue them with 
hatred and may they be destroyed from 
under God’s heavens (Psalms 79:6-7)

ר לאֹ  פךְֹ חֲמָתְךָ אֶל הַגּוֹיִם אֲשֶׁ שְׁ

מְךָ  שִׁ ר בְּ יְדָעוּךָ וְעַל מַמְלָכוֹת אֲשֶׁ

י אָכַל אֶת יַעקֲבֹ וְאֶת  לאֹ קָרָאוּ. כִּ

פךְֹ עלֲֵיהֶם זַעְמֶךָ  מּוּ. שְׁ נָוֵהוּ הֵשַׁ

אַף  ף בְּ רְדֹּ יגֵם. תִּ ךָ יַשִׂ וַחֲרוֹן אַפְּ

מֵי יְיָ. חַת שְׁ מִידֵם מִתַּ וְתַשְׁ

Reprisals and Revenge

When a nation is wrongly attacked or its civilians 
illegally targeted, it is only natural to want revenge. 
In fact, this threat of revenge has throughout history 
been the primary deterrent to prevent these things 
from happening in the first place.

In practice, however, this seldom works. Instead, 
reprisals lead to an endless cycle of violence. Side 
A claims that side B targeted civilians and then 
retaliated by attacking civilians on the other side. Side 
B denies the original offense, then retaliates for side 
A’s retaliation. There is no end, and quickly all restraint 
is out the window. 

Reprisals and Revenge

Why threat of reprisal is 
not an effective way of 
protecting civilians.
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Reprisals in International Law
In 1929, in the aftermath of World War I, a treaty called 
The Convention Relative to the Treatment of Prisoners 
of War outlawed reprisals against prisoners or war.

After World War II, the Geneva Conventions added the 
wounded, sick, and shipwrecked, along with personnel, 
buildings, and equipment related to their care, to the list of 
targets against which reprisals are absolutely forbidden.

In 1977, an additional protocol to the Geneva Conventions 
outlawed reprisals against the entire civilian population.

The 1977 protocol has been ratified by 174 states. However, 
many notable countries have refused, including the United 
States, Israel, Iran, Pakistan, India, and Turkey. The blanket 
prohibition on civilian reprisals is a key reason.

These countries believe that without threatening reprisals they 
will not be able to protect their civilians from war crimes.

Reprisals and Revenge

Strengthening Human 
Rights Law Can 
Make Reprisals Less 
Necessary.

One way to protect civilians without going down the 
ruinous road of reprisals is to strengthen human rights 
law. This is similar to how we restrain violence in society in 
general.

When someone is harmed, two things stop them from 
taking the law into their own hands. First, faith that the 
judicial system will right their injury. The second is fear of 
punishment if they resort to unsanctioned violence.

Effective punishment of those who commit war crimes 
would have the same effect. Army commanders would 
be deterred from targeting civilians by fear of personal 
legal consequences to themselves. And should an army 
commit war crimes, the injured group will be able to turn to 
the legal system to punish their attackers rather than feel 
they have no choice but to carry out reprisals on their own.
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The International Criminal Court

The International Criminal Court was created in 
1998 by the Rome Statute. Its purpose is to prosecute 
individuals who commit any of four crimes: Genocide, 
war crimes, crimes against humanity, and aggression 
(starting unprovoked wars). The court prosecutes 
individuals only – not governments or organizations. 
This is the first attempt in human history to hold 
people accountable for these crimes internationally, 
outside of their own country’s legal system.

The ICC does not have its own police force or 
prison. It relies on member countries (countries that 
have signed the Rome Statute) to arrest and deport 
to it people who are accused of crimes. If the court 
sentences a defendant to prison, it also relies on 
member states to enforce that punishment.

The ICC has an independent prosecutor, whose job 
is to research potential cases and determine if there 
is sufficient evidence to bring a case before the court. 
The court has 18 judges, divided into various panels 
that hear the case in its pre-trial, trial, and appellate 
stages.

As of 2017, 25 cases have been brought before the 
court. The court has reached 6 verdicts, convicting 
9 people and acquitting one. Many cases have not 
gone to trial due to the death of the defendant or the 
inability to bring the defendant to court.

Reprisals

Can the International 
Criminal Court Help 
Reduce the Need For 
Reprisals?
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Should We Join the ICC?
As of 2016, 124 countries have ratified the Rome Statute. Neither 
Israel nor the United States are included. Israel is afraid that the 
numerous Arab countries will leverage their numbers and clout to 
use the ICC into a weapon against it, much like they do at the United 
Nations. Israel worries that it will unfairly become the ICC’s primary 
focus, and it will be faced with lopsided and unfair scrutiny.

The United States worries that because of its extensive military 
actions around the world it will be a particularly inviting target for 
ICC scrutiny, and its far-flung soldiers are vulnerable to being turned 
over to the ICC for prosecution. Some administrations also see any 
international court as a threat to U.S. sovereignty.

But there is also much to be gained. Israel is a frequent victim of war 
crimes, such as the deliberate targeting of its civilians. A strengthened 
ICC could help punish that and alleviate the need for Israel to carry 
out reprisals. The ICC represents a vision for a more just and peaceful 
world which is at the core of our values.

The ICC only pursues cases that member governments 
do not, so with their strong domestic court systems Israel 
and the United States have ready means of shielding their 
citizens from ICC prosecution. Should Israel or the United 
States join the ICC?

The Peace Palace,
Seat of the International 
Criminal Court
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Hallelהַלֵּל

בוֹד,  ן כָּ מְךָ תֵּ י לְשִׁ לאֹ לָנוּ יְיָ לאֹ לָנוּ, כִּ
ה יאֹמְרוּ  ךָ. לָמָּ ךָ, עַל אֲמִתֶּ עַל חַסְדְּ
הַגּוֹיִם אַיֵהּ נָא אֱלהֵֹיהֶם, וֵאלהֵֹינוּ 

ר חָפֵץ עָשָׂה.  ל אֲשֶׁ מָיִם, כֹּ בַשָּׁ
סֶף וְזָהָב מַעשֲֵׂה יְדֵי אָדָם.  יהֶם כֶּ עֲצַבֵּ

רוּ, עֵינַיִם לָהֶם  ה לָהֶם וְלאֹ יְדַבֵּ פֶּ
מָעוּ,  וְלאֹ יִרְאוּ. אָזְנַיִם לָהֶם וְלאֹ יִשְׁ

אַף לָהֶם וְלאֹ יְרִיחוּן. יְדֵיהֶם וְלאֹ 
כוּ, לאֹ יֶהְגּוּ  יְמִישׁוּן, רַגְלֵיהֶם וְלאֹ יְהַלֵּ

ל  יהֶם, כֹּ מוֹהֶם יִהְיוּ עשֵֹׂ גְרוֹנָם. כְּ בִּ
יְיָ,  טַח בַּ הֶם. יִשְׂרָאֵל בְּ טֵחַ בָּ ר בֹּ אֲשֶׁ
טְחוּ  ית אַהֲרןֹ בִּ עֶזְרָם וּמָגִנָּם הוּא. בֵּ

טְחוּ  יְיָ, עֶזְרָם וּמָגִנָּם הוּא. יִרְאֵי יְיָ בִּ בַּ
יְיָ, עֶזְרָם וּמָגִנָּם הוּא. בַּ

ית יִשְׂרָאֵל,  יְיָ זְכָרָנוּ יְבָרֵךְ, יְבָרֵךְ אֶת בֵּ
ית אַהֲרןֹ. יְבָרֵךְ יִרְאֵי יְיָ,  יְבָרֵךְ אֶת בֵּ

טַנִים עִם הַגְּדלִֹים. יסֵֹף יְיָ עלֲֵיכֶם,  הַקְּ
ם  רוּכִים אַתֶּ נֵיכֶם. בְּ עלֲֵיכֶם וְעַל בְּ

מַיִם  מַיִם וָאָרֶץ. הַשָּׁ לַיְיָ, עשֵֹׂה שָׁ
מַיִם לַיְיָ וְהָאָרֶץ נָתַן לִבְנֵי אָדָם.  שָׁ

ל ירְֹדֵי  תִים יְהַלְלוּ יָהּ וְלאֹ כָּ לאֹ הַמֵּ
ה וְעַד  דוּמָה. וַאֲנַחְנוּ נְבָרֵךְ יָהּ מֵעַתָּ

עוֹלָם. הַלְלוּיָהּ:

מַע יְיָ אֶת קוֹלִי,  י יִשְׁ י כִּ אָהַבְתִּ
ה אָזְנוֹ לִי וּבְיָמַי  י הִטָּ חֲנוּנָי. כִּ תַּ

אֶקְרָא. אֲפָפוּנִי חֶבְלֵי מָוֶת וּמְצָרֵי 
אוֹל מְצָאוּנִי, צָרָה וְיָגוֹן אֶמְצָא.  שְׁ

י.  טָה נַפְשִׁ ם יְיָ אֶקְרָא, אָנָּא יְיָ מַלְּ וּבְשֵׁ

Nor for our sake, O Lord, not for our sake, but for thy 

name's sake give glory, because of thy kindness and thy 

truth. Why should the nations say: "Where is their God?" 

Our God is in the heavens; He does whatever He pleases! 

Their idols are silver and gold, the work of human 

hands. They have a mouth, but they cannot speak; they 

have eyes, but they cannot see; they have ears, but they 

cannot hear; they have a nose, but they cannot smell; 

they have hands, but they cannot feel; they have feet, but 

they cannot walk; nor can they utter a sound with their 

throat. Those who make them shall become like them, 

whoever trusts in them. O Israel, trust in the Lord! He is 

their help and shield. You who revere the Lord, trust in 

the Lord! He is their help and shield. 

(Psalm 115:1-11)

The Lord who has remembered us will bless; 

He will bless the house of Israel; He will bless the house 

of Aaron; He will bless those who revere the Lord, the 

small with the great. May the Lord increase you, you and 

your children. You are blessed by the Lord, who made 

the heaven and earth. The heaven is the Lord's heaven, 

but He has given the earth to mankind. The dead cannot 

praise the Lord, nor can any who go down into silence. 

We will bless the Lord from this time forth and forever. 

Halleluyah! (Psalm 115:12-18)

I love that the Lord hears my supplications. Because 

He has inclined His ear to me, I will call upon Him as 

long as I live. The cords of death encircled me; the pains 

of the grave have overtaken me; I found trouble and 

sorrow. Then I called upon the name of the Lord: 

We pour the fourth cup of wine and recite the Halel:
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"O Lord, save my life!" Gracious is the Lord, and 

righteous and our God is merciful. The Lord protects the 

simple; I was brought low and He saved me. Return to 

thy rest, O my soul, for the Lord has been kind to you. 

Thou hast delivered my soul from death, my eyes from 

tears and my feet from stumbling. I shall walk before the 

Lord in the lands of the living. I kept faith even when I 

cry out: "I am greatly afflicted.' I said in haste: "All men 

are deceitful." (Psalm 116:1-11)

How can I repay the Lord for all His kind acts toward 

me? I will raise the cup of salvations, and call upon the 

name of the Lord. My vows to the Lord I will pay in the 

presence of all His people. Precious in the sight of the 

Lord is the death of His pious followers. Please, O Lord, 

I am truly thy servant; I am thy servant, the son of thy 

handmaid; Thou has loosened my bonds. To Thee I 

sacrifice a thanksgiving offering, and call upon the name 

of the Lord. My vows to the Lord I will pay in the presence 

of all His people, in the courts of the Lord's house, in the 

midst of Jerusalem. Halleluyah! (Psalm 116:12-19)

Give thanks to the Lord, all you nations; praise Him, all 

you peoples! For His kindness overwhelms us, and the 

truth of the Lord is forever, Halleluyah! (Psalm 117)

Give thanks to the Lord, for He is good; 

His kindness endures forever.

Let Israel say: 

His kindness endures forever.

Let the house of Aaron say:

His kindness endures forever.

Let those who revere the Lord say:

His kindness endures forever. (Psalm 118:1-4)

חַנוּן יְיָ וְצַדִיק, וֵאלהֵֹינוּ מְרַחֵם. 
יעַ.  תָאיִם יְיָ, דַלּוֹתִי וְלִי יְהוֹשִׁ מֵר פְּ שֹׁ

י יְיָ גָּמַל  י לִמְנוּחָיְכִי, כִּ שׁוּבִי נַפְשִׁ
וֶת, אֶת  י מִמָּ צְתָּ נַפְשִׁ י חִלַּ עָלָיְכִי. כִּ

חִי.  מְעָה, אֶת רַגְלִי מִדֶּ עֵינִי מִן דִּ
אַרְצוֹת הַחַיִיּם.  ךְ לִפְנֵי יְיָ בְּ אֶתְהַלֵּ

ר, אֲנִי עָנִיתִי מְאדֹ.  י אֲדַבֵּ י כִּ הֶאֱמַנְתִּ
זבֵ. ל הָאָדָם כֹּ י בְחָפְזִי, כָּ אֲנִי אָמַרְתִּ

גְמוּלוֹהִי עָלָי.  ל תַּ יב לַיְיָ כָּ מָה אָשִׁ
ם יְיָ אֶקְרָא.  ׂא וּבְשֵׁ כּוֹס יְשׁוּעוֹת אֶשָּ
ם נֶגְדָה נָּא לְכָל עַמּוֹ.  לֵּ נְדָרַי לַיְיָ אֲשַׁ
וְתָה לַחֲסִידָיו. אָנָּא  עֵינֵי יְיָ הַמָּ יָקָר בְּ

ן אֲמָתֶךָ,  ךָ בֶּ ךָ, אֲנִי עַבְדְּ י אֲנִי עַבְדֶּ יְיָ כִּ
ח זבֶַח תּוֹדָה  חְתָּ לְמוֹסֵרָי. לְךָ אֶזְבַּ תַּ פִּ

לֵם  ם יְיָ אֶקְרָא. נְדָרַי לַיְיָ אֲשַׁ וּבְשֵׁ
ית  חַצְרוֹת בֵּ נֶגְדָה נָא לְכָל עַמוֹ. בְּ

לָיִם, הַלְלוּיָהּ: תוֹכֵכִי יְרוּשָׁ יְיָ, בְּ

ל  חוּהוּ כָּ בְּ ל גּוֹיִם, שַׁ הַלְלוּ אֶת יְיָ כָּ
י גָבַר עָלֵינוּ חַסְדּוֹ,  ים. כִּ  הָאֻמִּ

וֶאֱמֶת יְיָ לְעוֹלָם, הַלְלוּיָהּ:

הוֹדוּ לַיָי כִּי טוֹב,
כִּי לְעוֹלָם חַסְדּוֹ: 

יאֹמַר נָא יִשְׂרָאֵל
כִּי לְעוֹלָם חַסְדּוֹ: 

יאֹמְרוּ נָא בֵית אַהֲרןֹ,
כִּי לְעוֹלָם חַסְדּוֹ: 

יאֹמְרוּ נָא יִרְאֵי יְיָ,
כִּי לְעוֹלָם חַסְדּוֹ:
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From the narrows I called upon the Lord; the Lord answered 

me by placing me in a great expanse. The Lord is with me; I 

have no fear of what man can do to me. The Lord is with me 

among my helpers; I shall see the defeat of my foes. It is better 

to seek refuge in the Lord than to trust in man. It is better to 

seek refuge in the Lord than to trust in princes. All nations 

have encompassed me; but in the name of the Lord, I routed 

them. They swarmed around me; but in the name of the Lord, 

I cut them down. They swarmed like bees about me, but they 

were extinguished like a fire of thorns; but in the name of the 

Lord, I cut them down. You pushed me that I might fall, but 

the Lord helped me. The Lord is my strength and song; He has 

become my salvation. The voice of rejoicing and salvation is 

heard in the tents of the righteous: "The right hand of the Lord 

does valiantly. The Lord's right hand is raised in triumph; the 

Lord's right hand does valiantly!" I shall not die, but live to 

relate the deeds of the Lord. The Lord has surely punished me, 

but He has not left me to die. 

Open for me the gates of righteousness, that I 

may enter and praise the Lord. This is the gate of 

the Lord; the righteous may enter through it.

I thank Thee for Thou has answered me and have 

become my salvation. I thank Thee for Thou has 

answered me and have become my salvation.

The stone which the builders rejected has become 

the major cornerstone. The stone which the builders 

rejected has become the major cornerstone.

This the Lord's doing; It is marvelous in our eyes. 

This the Lord's doing; It is marvelous in our eyes.

This is the day which the Lord has made; We will 

be glad and rejoice on it. This is the day which the 

Lord has made; We will be glad and rejoice on it.

צַר קָרָאתִי יָהּ, עָנָנִי  מִן הַמֵּ
רְחָב יָהּ. יְיָ לִי לאֹ אִירָא,  מֶּ בַּ

עזְֹרָי  מַה יַּעשֲֶׂה לִי אָדָם. יְיָ לִי בְּ
שׂנְאָי. טוֹב לַחֲסוֹת  וַאֲנִי אֶרְאֶה בְּ

אָדָם. טוֹב לַחֲסוֹת  טחַֹ בָּ יְיָ מִבְּ בַּ
ל גּוֹיִם  נְדִיבִים. כָּ טחַֹ בִּ יְיָ מִבְּ בַּ

י אֲמִילַם.  ם יְיָ כִּ שֵׁ סְבָבוּנִי, בְּ
י  ם יְיָ כִּ שֵׁ סַבּוּנִי גַם סְבָבוּנִי, בְּ

עכֲוּ  ברִֹים, דֹּ אֲמִילַם. סַבּוּנִי כִדְּ
י אֲמִילַם.  ם יְיָ כִּ שֵׁ אֵשׁ קוֹצִים, בְּ כְּ

ל, וַיְיָ עזֲָרָנִי.  חִיתַנִי לִנְפֹּ חהֹ דְּ דָּ
עָזִיּ וְזִמְרָת יָהּ וַיְהִי לִי לִישׁוּעָה. 

יקִים,  אָהֳלֵי צַדִּ קוֹל רִנָּה וִישׁוּעָה בְּ
יְמִין יְיָ עשֵָֹׂה חָיִל. יְמִין יְיָ רוֹמֵמָה, 

י  יְמִין יְיָ עשֵָֹׂה חָיִל. לאֹ אָמוּת כִּ
ר  י יָהּ. יַסֹּ ר מַעשֲֵׂ אֶחְיֶה, וַאֲסַפֵּ

וֶת לאֹ נְתָנָנִי. רַנִי יָהּּ, וְלַמָּ יִסְּ

ערֲֵי צֶדֶק, אָבאֹ בָם,  תְחוּ לִי שַׁ פִּ
יקִים  עַר לַיְיָ, צַדִּ אוֹדֶה יָהּ. זֶה הַשַּׁ

יבָאֹוּ בוֹ.

הִי לִי לִישׁוּעָה.  י ענֲִיתָנִי וַתְּ אוֹדְךָ כִּ
הִי לִי לִישׁוּעָה.  י ענֲִיתָנִי וַתְּ אוֹדְךָ כִּ

אֶבֶן מָאֲסוּ הַבּוֹנִים הָיְתָה לְראֹשׁ 
נָּה. אֶבֶן מָאֲסוּ הַבּוֹנִים הָיְתָה  פִּ

נָּה. לְראֹשׁ פִּ

מֵאֵת יְיָ הָיְתָה זאֹּת הִיא נִפְלָאת 
עֵינֵינוּ. מֵאֵת יְיָ הָיְתָה זאֹּת הִיא  בְּ

עֵינֵינוּ. נִפְלָאת בְּ

זהֶ הַיּוֹם עָשָׂה יְיָ נָגִילָה וְנִשְׂמְחָה 
בוֹ. זֶה הַיּוֹם עָשָׂה יְיָ נָגִילָה 

וְנִשְׂמְחָה בוֹ.
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יעָה נָּא: אָנָּא יְיָ הוֹשִֽׁ
יעָה נָּא: אָנָּא יְיָ הוֹשִֽׁ
אָנָּא יְיָ הַצְלִיחָה נָא:
אָנָּא יְיָ הַצְלִיחָה נָא:

ם יְיָ, שֵׁ א בְּ רוּךְ הַבָּ  בָּ
ית יְיָ. רַכְנוּכֶם מִבֵּ  בֵּ

ם יְיָ,  שֵׁ א בְּ רוּךְ הַבָּ בָּ
ית יְיָ.  רַכְנוּכֶם מִבֵּ בֵּ

אֵל יְיָ וַיָאֶּר לָנוּ. אִסְרוּ חַג 
חַ.  זְבֵּ עֲבתִֹים עַד קַרְנוֹת הַמִּ בַּ

אֵל יְיָ וַיָאֶּר לָנוּ. אִסְרוּ חַג 
חַ.  זְבֵּ עבֲתִֹים עַד קַרְנוֹת הַמִּ בַּ

ה וְאוֹדֶךָּ, אֱלהַֹי אֲרוֹמְמֶךָּ.   אֵלִי אַתָּ
ה וְאוֹדֶךָּ, אֱלהַֹי אֲרוֹמְמֶךָּ. אֵלִי אַתָּ

י לְעוֹלָם חַסְדּוֹ. י טוֹב, כִּ  הוֹדוּ לַיְיָ כִּ
י לְעוֹלָם חַסְדּוֹ. י טוֹב, כִּ הוֹדוּ לַיְיָ כִּ

הוֹדוּ לַיָי כִּי טוֹב,
כִּי לְעוֹלָם חַסְדּוֹ:

הוֹדוּ לֵאלהֵֹי הָאֱלהִֹים,
כִּי לְעוֹלָם חַסְדּוֹ:

הוֹדוּ לַאֲדנֵֹי הָאֲדנִֹים,
כִּי לְעוֹלָם חַסְדּוֹ:

לְעשֵֹׂה נִפְלָאוֹת גְּדלֹוֹת לְבַדּוֹ, 
כִּי לְעוֹלָם חַסְדּוֹ: 

יִם בִּתְבוּנָה,  לְעשֵֹׂה הַשָּׁמַֽ
כִּי לְעוֹלָם חַסְדּוֹ: 

יִם,  לְרוֹקַע הָאָֽרֶץ עַל הַמָּֽ
כִּי לְעוֹלָם חַסְדּוֹ: 

לְעשֵֹׂה אוֹרִים גְּדלִֹים, 
כִּי לְעוֹלָם חַסְדּוֹ: 

לֶת בַּיּוֹם,  מֶשׁ לְמֶמְשֶֽׁ אֶת הַשֶּֽׁ
כִּי לְעוֹלָם חַסְדּוֹ: 

חַ וְכוֹכָבִים לְמֶמְשְׁלוֹת  אֶת הַיּרֵָֽ
בַּלָּיְֽלָה,

כִּי לְעוֹלָם חַסְדּוֹ: 

O Lord, please save us!

O Lord, please save us!

O Lord, let us prosper!

O Lord, let us prosper!

Blessed be he who comes in the name of the Lord; 

We bless you from the house of the Lord. Blessed be he 

who comes in the name of the Lord; We bless you from 

the house of the Lord.

The Lord is God who has shown us light; Bind the 

sacrifice with cords, up to the altar-horns. The Lord 

is God who has shown us light; Bind the sacrifice with 

cords, up to the altar-horns.

Thou art my God, and I thank Thee; Thou art my God, 

and I exalt Thee. Thou art my God, and I thank Thee; 

Thou art my God, and I exalt Thee.

Give thanks to the Lord, for He is good; His kindness 

endures forever. Give thanks to the Lord, for He is good; 

His kindness endures forever (Psalm 118:5-29).

Give thanks to the Lord, for He is good,

His kindness endures forever;

Give thanks to the God above gods,

His kindness endures forever;

Give thanks to the Lord of lords,

His kindness endures forever;

To Him who alone does great wonders,

His kindness endures forever;

To Him who made the heavens with understanding, 

His kindness endures forever;

To Him who stretched the earth over the waters,

His kindness endures forever;

To Him who made the great lights,

His kindness endures forever;

The sun to reign by day,

His kindness endures forever;

The moon and the stars to reign by night,

His kindness endures forever;
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To Him who smote Egypt in their firstborn,

His kindness endures forever;

And took Israel out from among them,

His kindness endures forever;

With strong hand and outstretched arm,

His kindness endures forever;

To him who parted the Red Sea,

His kindness endures forever;

And caused Israel to pass through it,

His kindness endures forever;

And threw Pharaoh and his host in the Red Sea,

His kindness endures forever;

To Him who led His people through the wilderness,

His kindness endures forever;

To Him who smote great kings,

His kindness endures forever;

And slew mighty kings,

His kindness endures forever;

Sihon, king of the Amorites,

His kindness endures forever;

And Og, king of Bashan,

His kindness endures forever;

And gave their land as an inheritance,

His kindness endures forever;

An inheritance to Israel His servant,

His kindness endures forever;

Who remembered us in our low state,

His kindness endures forever;

And released us from our foes,

His kindness endures forever;

Who gives food to all creatures,

His kindness endures forever;

Give thanks to God of all heaven,

His kindness endures forever.

יִם בִּבְכוֹרֵיהֶם,  לְמַכֵּה מִצְרַֽ
כִּי לְעוֹלָם חַסְדּוֹ: 

וַיּוֹצֵא יִשְׂרָאֵל מִתּוֹכָם,
כִּי לְעוֹלָם חַסְדּוֹ:

בְּיָד חֲזָקָה וּבִזְרֽוֹעַ נְטוּיהָ,
כִּי לְעוֹלָם חַסְדּוֹ:

לְגזֹרֵ יםַ סוּף לִגְזרִָים,
כִּי לְעוֹלָם חַסְדּוֹ:

וְהֶעֱבִיר יִשְׂרָאֵל בְּתוֹכוֹ,
כִּי לְעוֹלָם חַסְדּוֹ:

וְנִעֵר פַּרְעהֹ וְחֵילוֹ בְיםַ סוּף,
כִּי לְעוֹלָם חַסְדּוֹ:

לְמוֹלִיךְ עַמּוֹ בַמִּדְבָּר,
כִּי לְעוֹלָם חַסְדּוֹ:

לְמַכֵּה מְלָכִים גְּדלִֹים,
כִּי לְעוֹלָם חַסְדּוֹ:

וַיַּהֲרגֹ מְלָכִים אַדִּירִים,
כִּי לְעוֹלָם חַסְדּוֹ:

לֶךְ הָאֱמרִֹי, לְסִיחוֹן מֶֽ
כִּי לְעוֹלָם חַסְדּוֹ:

לֶךְ הַבָּשָׁן, וּלְעוֹג מֶֽ
כִּי לְעוֹלָם חַסְדּוֹ:

וְנָתַן אַרְצָם לְנַחֲלָה,
כִּי לְעוֹלָם חַסְדּוֹ:

נַחֲלָה לְיִשְׂרָאֵל עַבְדּוֹ,
כִּי לְעוֹלָם חַסְדּוֹ:

שֶׁבְּשִׁפְלֵנֽוּ זָכַֽר לָנֽוּ,
כִּי לְעוֹלָם חַסְדּוֹ:

ינוּ, נוּ מִצָּרֵֽ וַיִּפְרְקֵֽ
כִּי לְעוֹלָם חַסְדּוֹ:

נוֹתֵן לֶחֶֽם לְכָל בָּשָׂר,
כִּי לְעוֹלָם חַסְדּוֹ:

יִם, הוֹדוּ לְאֵל הַשָּׁמָֽ
כִּי לְעוֹלָם חַסְדּוֹ: 
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The soul of every living being shall bless thy name, 

Lord our God the spirit of all flesh shall ever glorify 

and exalt thy remembrance, our King. Throughout 

eternity Thou art God. Besides Thee we have no king 

who redeems and saves, ransoms and rescues, sustains 

and shows mercy in all times of trouble and distress. 

We have no King but Thee-God of the first and of the 

last, God of all creatues, Master of all generations, 

One acclaimed with a multitude of praises, He who 

guides His world with kindness and His creatures with 

mercy. The Lord neither slumbers nor sleeps; He rouses 

those who sleep and wakens those who slumber; He 

enables the speechless to speak and loosens the bonds 

of the captives; He supports those who are fallen and 

raises those who are bowed down. To Thee alone we 

give thanks. Were our mouth filled with song as the 

ocean, and our tongue with joy as the endless waves; 

were our lips full of praise as the wide heavens, and 

our eyes shining like the sun or the moon; were our 

hands spread out in prayer as the eagles of the sky and 

our feet running as swiftly as the deer-we should still 

be unable to thank Thee and bless thy name, Lord our 

God and God of our fathers, for one of the thousands 

and even myriads of favors which Thou hast bestowed 

on our fathers and on us. Thou hast liberated us from 

Egypt, Lord our God, and redeemed us from the house 

of slavery. Thou has fed us in famine and sustained us 

with plenty. Thou hast saved us from the sword, helped 

us to escape the plague, and spared us from severe and 

enduring diseases. Until now Thy mercy has helped us, 

and Thy kindness has not forsaken us; mayest Thou, 

Lord our God, never abandon us. Therefore, the limbs 

which Thou has given us, the spirit and soul which Thou 

has breathed into our nostrils, and the tongue which 

Thou hast placed in our mouth, shall all thank and bless, 

praise and glorify, exalt and revere, sanctify and acclaim 

thy name, our King. To Thee, every mouth shall offer 

thanks; every tongue shall vow allegiance; every knee 

מְךָ  בָרֵךְ אֶת שִׁ ל חַי תְּ מַת כָּ נִשְׁ
פָאֵר  שָׂר תְּ ל בָּ יְיָ אֱלהֵֹינוּ, וְרוּחַ כָּ
מִיד. מִן  נוּ תָּ וּתְרוֹמֵם זִכְרְךָ מַלְכֵּ

ה אֵל,  הָעוֹלָם וְעַד הָעוֹלָם אַתָּ
לְעָדֶיךָ אֵין לָנוּ מֶלֶךְ גּוֹאֵל  וּמִבַּ

וּמוֹשִיעַ, פּוֹדֶה וּמַצִּיל וּמְפַרְנֵס 
כָל עֵת צָרָה וְצוּקָה. אֵין לָנוּ  וּמְרַחֵם בְּ

ה. אֱלהֵֹי הָרִאשׁוֹנִים  א אָתָּ מֶלֶךְ אֶלָּ
רִיוֹת,  ל בְּ וְהָאַחֲרוֹנִים, אֱלהַֹּ כָּ

רבֹ  הֻלָל בְּ ל תּוֹלָדוֹת, הַמְּ אֲדוֹן כָּ
חֶסֶד  חוֹת, הַמְנַהֵג עוֹלָמוֹ בְּ בָּ שְׁ הַתִּ

רַחֲמִים. וַיְיָ לאֹ יָנוּם  וּבְרִיּוֹתָיו בְּ
קִיץ  נִים וְהַמֵּ עוֹרֵר יְשֵׁ ן, הַמְּ וְלאֹ יִישָׁ
יר  תִּ מִים וְהַמַּ יחַ אִלְּ שִׂ מִים, וְהַמֵּ נִרְדָּ

אֲסוּרִים, וְהַסּוֹמֵךְ נוֹפְלִים וְהַזּוֹקֵף 
ךָ אֲנַחְנוּ מוֹדִים. פוּפִים, לְךָ לְבַדְּ כְּ

יָםּ, וּלְשׁוֹנֵנוּ  ירָה כַּ אִלּוּ פִינוּ מָלֵא שִׁ
בַח  יו, וְשִׂפְתוֹתֵינוּ שֶׁ הֲמוֹן גַּלָּ רִנָּה כַּ

מֶרְחֲבֵי רָקִיעַ, וְעֵינֵינוּ מְאִירוֹת  כְּ
מֶשׁ וְכַיָרֵּחַ, וְיָדֵינוּ פְרוּשׂוֹת  שֶׁ כַּ

אַיָלּוֹת,  מַיִם, וְרַגְלֵינוּ קַלּוֹת כָּ נִשְׂרֵי שָׁ כְּ
יקִים לְהוֹדוֹת  אֵין אֲנַחְנוּ מַסְפִּ

לְךָ, יְיָ אֱלהֵֹינוּ וֵאלהֵֹי אֲבוֹתֵינוּ, 
מֶךָ, עַל אַחַת מֵאֶלֶף  וּלְבָרֵךְ אֶת שְׁ
עָמִים  י רְבָבוֹת פְּ אַלְפֵי אֲלָפִים וְרִבֵּ

יתָ עִם אֲבוֹתֵינוּ  עָשִׂ הַטּוֹבוֹת שֶׁ
נוּ, יְיָ אֱלהֵֹינוּ,  צְרַיִם גְּאַלְתָּ נוּ. מִמִּ וְעִמָּ
נוּ  רָעָב זַנְתָּ דִיתָנוּ, בְּ ית עבֲָדִים פְּ וּמִבֵּ

נוּ  נוּ, מֵחֶרֶב הִצַּלְתָּ לְתָּ לְכַּ וּבְשָׂבָע כִּ
נוּ, וּמֵחָלָיִם רָעִים  טְתָּ בֶר מִלַּ וּמִדֶּ

יתָנוּ. עַד הֵנָּה  לִּ ים וְנֶאֱמָנִים דִּ וְרַבִּ
עזֲָרוּנוּ רַחֲמֶיךָ וְלאֹ עזֲבָוּנוּ חֲסָדֶיךָ, 

ן  נוּ יְיָ אֱלהֵֹינוּ לָנֶצַח. עַל כֵּ שֵׁ טְּ וְאַל תִּ
מָה  נוּ וְרוּחַ וּנְשָׁ גְתָּ בָּ לַּ פִּ אֵבָרִים שֶׁ

מְתָּ  ר שַׂ ינוּ וְלָשׁוֹן אֲשֶׁ אַפֵּ נָּפַחְתָּ בְּ שֶׁ
חוּ  בְּ פִינוּ, הֵן הֵם יוֹדוּ וִיבָרְכוּ וִישַׁ בְּ
ישׁוּ  וִיפָאֲרוּ וִירוֹמְמוּ וְיַערֲִיצוּ וְיַקְדִּ

ה  י כָל פֶּ נוּ. כִּ מְךָ מַלְכֵּ וְיַמְלִיכוּ אֶת שִׁ
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shall bend, and all who stand erect shall bow. All hearts 

shall revere Thee, and men's inner beings shall sing 

to thy name, as it is written: "all my bones shall say: O 

Lord, who is like Thee? Thou savest the poor man from 

one that is stronger, the poor and needy from one who 

would rob him." Who may be likened to Thee? Who is 

equal to Thee? Who can be compared to Thee? O Great, 

mighty and revered God, supreme God is the Master 

of heaven and earth. Let us praise, acclaim and glorify 

Thee and bless thy holy name, as it is said: "A Psalm of 

David: Bless the Lord, O my soul, and let my whole inner 

being bless His holy name." 

O God in thy mighty acts of power, great in the honor 

of thy name, powerful forever and revered for thy 

awe-inspiring acts, O King seated upon a high and lofty 

throne! He who abidest forever, exalted and holy is 

His name. And it is written: "Rejoice in the Lord, you 

righteous; it is pleasant for the upright to give praise." 

By the mouth of the upright you shall be praised; 

By the words of the righteous you shall be blessed; 

By the tongue of the pious you shall be exalted; 

And in the midst of the holy you shall be sanctified.

In the assemblies of the multitudes of 

thy people, the house of Israel, with song 

shall thy name, our King, be glorified in 

every generation. For it is the duty of all 

creatures to thank, praise, laud, extol, 

exalt, adore, and bless Thee; even beyond 

the songs and praises of David the son of 

Jesse, thy anointed servant.

Praise be thy name forever, our King, who rules and 

is great and holy in heaven and on earth; for to Thee, 

Lord our God, it is fitting to render song and praise, 

hallel and psalms, power and dominion, victory, glory 

and might, praise and beauty, holiness and sovereignty, 

blessings and thanks, from now and forever. 

בַע, וְכָל  לְךָ יוֹדֶה, וְכָל לָשׁוֹן לְךָ תִשָּׁ
רֶךְ לְךָ תִכְרַע, וְכָל קוֹמָה לְפָנֶיךָ  בֶּ

חֲוֶה, וְכָל לְבָבוֹת יִירָאוּךָ, וְכָל  תַּ תִשְׁ
דָבָר  מֶךָ, כַּ רוּ לִשְׁ קֶרֶב וּכְלָיוֹת יְזַמְּ

אמַרְנָה: יְיָ, מִי  ל עַצְמתַֹי תֹּ תוּב, כָּ כָּ שֶׁ
נוּ וְעָנִי  כָמוֹךָ!, מַצִּיל עָנִי מֵחָזָק מִמֶּ

וֶה  ךְ וּמִי יִשְׁ וְאֶבְיוֹן מִגֹּזְלוֹ. מִי יִדְמֶה לָּ
ךְ וּמִי יַערֲָךְ לָךְ, הָאֵל הַגָּדוֹל, הַגִּבּוֹר  לָּ
מַיִם וָאָרֶץ.  וְהַנּוֹרָא, אֵל עֶלְיוֹן, קנֵֹה שָׁ

חֲךָ וּנְפָאֶרְךָ וּנְבָרֵךְ אֶת  בֵּ לְךָ וּנְשַׁ נְהַלֶּ
י  רְכִי נַפְשִׁ אָמוּר: לְדָוִד, בָּ ךָ, כָּ ם קָדְשֶׁ שֵׁ

ם קָדְשׁוֹ. אֶת יְיָ וְכָל קְרָבַי אֶת שֵׁ

תַעֲצֻמוֹת עֻזךֶָּ, הַגָּדוֹל  הָאֵל בְּ
מֶךָ, הַגִּבּוֹר לָנֶצַח וְהַנּוֹרָא  כְבוֹד שְׁ בִּ
א  סֵּ ב עַל כִּ לֶךְ הַיּושֵׁ נוֹרְאוֹתֶיךָ, הַמֶּ בְּ

דוֹשׁ  ׂא. שׁוֹכֵן עַד מָרוֹם וְקָּ רָם וְנִשָּ
יי,  יקִים בַּ מוֹ. וְכָתוּב: רַנְּנוּ צַדִּ שְׁ

ה. רִים נָאוָה תְהִלָּ לַיְשָׁ
ל תְהַלָּ רִים תִּ פִי יְשָׁ בְּ

רַךְ תְבָּ יקִים תִּ וּבְדִבְרֵי צַדִּ
תְרוֹמָם וּבִלְשׁוֹן חֲסִידִים תִּ
שׁ תְקַדָּ ים תִּ וּבְקֶרֶב קְדוֹשִׁ

ית יִשְׂרָאֵל  ךָ בֵּ וּבְמַקְהֲלוֹת רִבְבוֹת עַמְּ
כָל דּוֹר  נוּ, בְּ מְךָ, מַלְכֵּ אֵר שִׁ רִנָּה יִתְפָּ בְּ
ל הַיְצוּרִים, לְפָנֶיךָ  ן חוֹבַת כָּ כֵּ וָדוֹר. שֶׁ

יְיָ אֱלהֵֹינוּ וֵאלהֵֹי אֲבוֹתֵינוּ לְהוֹדוֹת, 
ר,  חַ, לְפָאֵר, לְרוֹמֵם, לְהַדֵּ בֵּ ל, לְשַׁ לְהַלֵּ

בְרֵי  ל דִּ ס עַל כָּ ה וּלְקַלֵּ לְבָרֵךְ, לְעַלֵּ
ךָ,  י עַבְדְּ ן יִשַׁ וִד בֶּ חוֹת דָּ בְּ ירוֹת וְתִשְׁ שִׁ

יחֶךָ. מְשִׁ

נוּ, הָאֵל הַמֶלֶךְ  מְךָ לָעַד מַלְכֵּ ח שִׁ בַּ תַּ יִשְׁ
י לְךָ נָאֶה,  מַיִם וּבָאָרֶץ, כִּ שָּׁ דוֹשׁ בַּ הַגָּדוֹל וְהַקָּ

בָחָה,  יר וּשְׁ יְיָ אֱלהֵֹינוּ וֵאלהֵֹי אֲבוֹתֵינוּ, שִׁ
ה  לָה, נֶצַח, גְּדֻלָּ ל וְזִמְרָה, עזֹ וּמֶמְשָׁ הַלֵּ

ה וּמַלְכוּת,  הִלָה וְתִפְאֶרֶת, קְדֻשָּׁ וּגְבוּרָה, תְּ
ה וְעַד עוֹלָם. רָכוֹת וְהוֹדָאוֹת מֵעַתָּ בְּ
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All thy works praise Thee, Lord our God; thy 

pious followers who perform thy will, and all thy 

people the house of Israel, praise, thank, bless, 

glorify, extol, exalt, revere, sanctify, and coronate 

thy name, our King. To Thee it is fitting to give 

thanks, and unto thy name it is proper to sing 

praises, for Thou art God eternal.

יךָ, וַחֲסִידֶיךָ  ל מַעשֲֶׂ יְהַלְלוּךָ יי אֱלהֵֹינוּ כָּ
ית יִשְׂרָאֵל  י רְצוֹנֶךָ, וְכָל עַמְךָ בֵּ יקִים עוֹשֵׂ צַדִּ
חוּ וִיפָאֲרוּ, וִירוֹמְמוּ  בְּ רִנָה יוֹדוּ וִיבָרְכוּ, וִישַׁ בְּ
נוּ.  מְךָ, מַלְכֵּ ישׁוּ וְיַמְלִיכוּ אֶת שִׁ וְיַערֲִיצוּ, וְיַקְדִּ

י  מְךָ נָאֱה לְזַמֵר, כִּ י לְךָ טוֹב לְהוֹדוֹת וּלְשִׁ כִּ
ה אֵל. בָּרוּךְ אַתָּה יְיָ,  מֵעוֹלָם וְעַד עוֹלָם אַתָּ

לֶךְ מְהֻלָּל בַּתִּשְׁבָּחוֹת. מֶֽ

The Fourth Cup
Over the Fourth cup of wine, we recite: 

We drink the fourth cup of wine while reclining, then say:

ה יְיָ אֱלהֵֹינוּ מֶלֶךְ הָעוֹלָם  רוּךְ אַתָּ בָּ
רִי הַגָפֶן. בּוֹרֵא פְּ

Blessed art Thou, Lord our God, King of the 
universe, who createst the fruit of the vine. 

Blessed, art Thou, Lord our God, King of the 

universe, for the vine and its fruit, and for 

the produce of the field, for the beautiful and 

spacious land which Thou gave to our fathers 

as a heritage to eat of its fruit and to enjoy its 

goodness. Have mercy, Lord our God, on Israel thy 

people, on Jerusalem thy city, on Zion the abode 

of thy glory, on thy altar and thy Temple. Rebuild 

Jerusalem, the holy city, speedily in our days. 

Bring us there and cheer us with its restoration; 

may we eat of its fruit and enjoy of its goodness; 

may we bless Thee for it in holiness and purity.

]Favor us and strengthen us on this Sabbath day[ 

and grant us happiness on this Feast of Matzot;

For Thou, O Lord, are good and beneficent to all, 

and we thank Thee for the land and the fruit of 

the vine. Blessed art Thou, O Lord for the land 

and the fruit of the vine.

ה יְיָ אֱלהֵֹינוּ מֶלֶךְ הָעוֹלָם,  רוּךְ אַתָּ בָּ
נוּבַת  רִי הַגֶּפֶן, וְעַל תְּ עַל הַגֶּפֶן וְעַל פְּ

ה טוֹבָה  דֶה, וְעַל אֶרֶץ חֶמְדָּ ׂ הַשָּ
רָצִיתָ וְהִנְחַלְתָּ לַאֲבוֹתֵינוּ  וּרְחָבָה שֶׁ

עַ מִטּוּבָהּ. רַחֶם  רְיָהּ וְלִשְׂבֹּ לֶאֱכלֹ מִפִּ
ךָ וְעַל  נָא יְיָ אֱלהֵֹינוּ עַל יִשְׂרָאֵל עַמֶּ

ן  כַּ לַיִם עִירֶךָ וְעַל צִיּוֹן מִשְׁ יְרוּשָׁ
חֲךָ וְעַל הֵיכָלֶךָ, וּבְנֵה  בוֹדֶךָ וְעַל מִזְבַּ כְּ
מְהֵרָה בְיָמֵינוּ,  דֶשׁ בִּ לַיִם עִיר הַקֹּ יְרוּשָׁ

בִנְיָנָהּ  וְהַעלֲֵנוּ לְתוֹכָהּ וְשַׂמְחֵנוּ בְּ
ע מִטּוּבָהּ  רְיָהּ וְנִשְׂבַּ וְנאֹכַל מִפִּ

ה וּבְטָהֳרָה. קְדֻשָׁ  וּנְבָרֶכְךָ עָלֶיהָ בִּ
יוֹם  ת: וּרְצֵה וְהַחֲלִיצֵנוּ בְּ בָּ שַׁ ]בְּ
יוֹם חַג  ת הַזֶהּ[ וְשַׂמְחֵנוּ בְּ בָּ הַשַׁ

ה יְיָ טוֹב וּמֵיטִיב  י אַתָּ צּוֹת הַזֶהּ. כִּ הַמַּ
רִי  ךָ עַל הָאָרֶץ וְעַל פְּ ל, וְנוֹדֶה לְּ לַכֹּ

ה יְיָ, עַל הָאָרֶץ וְעַל  רוּךְ אַתָּ הַגָּפֶן. בָּ
רִי הַגָּפֶן. פְּ
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Nirtzahנִרְצָה
 חֲסַל סִדּוּר פֶּסַח כְּהִלְכָתוֹ, 

 כְּכָל מִשְׁפָּטוֹ וְחֻקָּתוֹ. 

ינוּ לְסַדֵּר אוֹתוֹ,   כַּאֲשֶׁר זכִָֽ

כֵּן נִזְכֶּה לַעשֲׂוֹתוֹ.

 זךְָ שׁוֹכֵן מְעוֹנהָ,

 קוֹמֵם קְהַל עדֲַת מִי מָנהָ.

 בְּקָרוֹב נהֵַל נִטְעֵי כַנּהָ,

פְּדוּיִם לְצִיּוֹן בְּרִנּהָ.

לְשָׁנהָ הַבָּאָה בִּירוּשָׁלָיִֽם!

The Seder now concludes 
according to Halacha, Complete 
in all laws and ordinances. 
Just as we were privileged to 
arrange it tonight, So may we 
be granted to perform it again. 
O Pure One who dwellest in 
the heights above, Establish 
us as a countless people once 
again, Speedily guide thy plants 
Israel as a redeemed people, To 
the land of Zion with song.

Next year in Jerusalem!
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וּבְכֵן "וַיְהִי בַּחֲצִי הַלּיְלָה".

 ֹאָז רוֹב נִסִּים הִפְלֵאתָ בַּלַּיְלָה,
בְּראֹשׁ אַשְׁמוּרוֹת זֶה הַלּיְלָה,

גֵּר צֶדֶק נִצַּחְתּוֹ כְּנֶחֶלַק לוֹ לַיְלָה,

וַיְהִי בַּחֲצִי הַלּיְלָה.

 דַּנְתָּ מֶלֶךְ גְּרָר בַּחֲלוֹם הַלּיְלָה,
 הִפְחַדְתָּ אֲרַמִּי בְּאֶמֶשׁ לַיְלָה,

וַיָּשַׁר יִשְׂרָאֵל לְמַלְאָךְ וַיּוּכַל לוֹ לַיְלָה,

וַיְהִי בַּחֲצִי הַלּיְלָה.

 זֶרַע בְּכוֹרֵי פַתְרוֹס מָחַצְתָּ בַּחֲצִי הַלּיְלָה,
 חֵילָם לאֹ מָצְאוּ בְּקוּמָם בַּלַּיְלָה,

טִיסַת נְגִיד חֲרשֶֹׁת סִלִּיתָ בְכוֹכְבֵי לַיְלָה,

וַיְהִי בַּחֲצִי הַלּיְלָה.

 יָעַץ מְחָרֵף לְנוֹפֵף אִוּוּי, הוֹבַשְׁתָּ פְגָרָיו בַּלַּיְלָה,
 כָּרַע בֵּל וּמַצָּבוֹ בְּאִישׁוֹן לַיְלָה,

לְאִישׁ חֲמוּדוֹת נִגְלָה רָז חֲזוֹת לַיְלָה,
וַיְהִי בַּחֲצִי הַלּיְלָה.

 מִשְׁתַּכֵּר בִּכְלֵי קדֶֹשׁ נֶהֱרַג בּוֹ בַּלַּיְלָה,
 נוֹשַׁע מִבּוֹר אֲרָיוֹת פּוֹתֵר בִּעתֲוּתֵי לַיְלָה.

שִׂנְאָה נטַָר אֲגָגִי וְכָתַב סְפָרִים לַיְלָה,

וַיְהִי בַּחֲצִי הַלּיְלָה.

 עוֹרַרְתָּ נִצְחֲךָ עָלָיו בְּנֶדֶד שְׁנַת לַיְלָה,
 פּוּרָה תִדְרוֹךְ לְשׁוֹמֵר מַה מִּלַּיְלָה,

צָרַח כַּשּׁמֵֹר וְשָׂח אָתָא בקֶֹר וְגַם לַיְלָה,

וַיְהִי בַּחֲצִי הַלּיְלָה.

 קָרֵב יוֹם אֲשֶׁר הוּא לאֹ יוֹם וְלאֹ לַיְלָה,
 רָם הוֹדַע כִּי לְךָ הַיּוֹם אַף לְךָ הַלּיְלָה,

שׁוֹמְרִים הַפְקֵד לְעִירְךָ כָּל הַיוֹם וְכָל הַלּיְלָה, 
תָּאִיר כְּאוֹר יוֹם חֶשְׁכַּת לַיְלָה,

וַיְהִי בַּחֲצִי הַלּיְלָה:

It came to pass at midnight.

Thou didst perform most wonders at night, In the 

early watches of this night. The righteous convert 

Abraham didst Thou cause to triumph at night. 

It came to pass at midnight. 

Grar's king Abimelech, didst Thou judge in a 

dream by night. Thou didst frighten Laban in the 

dark of night. Israel overcame an angel and won 

by night. 

It came to pass at midnight.

Egypt's firstborn didst Thou crush at midnight. 

Their strength they found not when they rose at 

night. Sisera, prince of Harashet, didst Thou rout 

through stars of the night. 

It came to pass at midnight.

Senncherib, the blasphemer, didst Thou disgrace 

by night. Babylon's idol fell in the dark of night. 

Daniel was shown the secret of the king's dream of 

the night. 

It came to pass at midnight.

Belshazzar, who drank from the Temple's vessel, 

was killed that same night. Daniel who was saved 

from the lion's den interpreted the visions of 

night. Hateful Haman the Agagite wrote letters in 

the night. 

It came to pass at midnight.

Thou didst triumph against Haman in the 

king's sleepless night. Trample the winepress 

and aid those who ask. "What of the night?" The 

watchman responds: "Morning comes after night".  

It came to pass at midnight.

Hasten the eternal day which is not really day or 

night. Exalted One, proclaim that Thine are day 

and night. Set guards about thy city all day and 

night. Brighten as day the darkness of the night.  

It came to pass at midnight.

On the first night, recite:
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On the second night, recite:
And you shall say: It is the Pesach sacrifice.

Thy wondrous powers didst Thou display on 

Pesach; Chief of all feasts didst Thou make 

Pesach; Thou didst reveal Thyself to Abraham on 

the midnight of Pesach; 

And you shall say: It is the Pesach sacrifice.

To his door didst Thou come at noon on Pesach; 

With matzot he served angels on Pesach; To the 

herd he ran for the ox recalling Joseph on Pesach; 

And you shall say: It is the Pesach sacrifice.

The men of Sodom were burned in wrath on 

Pesach; Lot was saved, he baked matzot at the end 

of Pesach; Thou didst sweep and destroy Egypt 

when passing on Pesach; 

And you shall say: It is the Pesach sacrifice.

Lord, every Egyptian firstborn Thou didst crush 

on Pesach; But thy firstborn Thou didst passover 

on the Pesach; So that no evil destroyed Israel's 

homes on Pesach; 

And you shall say: It is the Pesach sacrifice.

The well-locked city of Jericho fell on Pesach; 

Midian was destroyed through a barley-cake from 

the Omer of Pesach; Assyria's mighty armies were 

consumed by fire on Pesach; 

And you shall say: It is the Pesach sacrifice.

Senncherib would have held his ground at 

Nov but the siege on Pesach; A hand inscribed 

Babylon's fate on Pesach; Babylon's festive table 

was destroyed on Pesach; 

And you shall say: It is the Pesach sacrifice.

Esther called a three-day fast on Pesach; Thou 

didst hang the evil Haman on Pesach; Doubly, wilt 

Thou punish Edom on Pesach; Let Thy mighty arm 

save us from harm on the night of Pesach; 

And you shall say: It is the Pesach sacrifice.

וּבְכֵן וַאֲמַרְתֶּם זבֶַח פֶּסַח.

 אמֶֹץ גְּבוּרוֹתֶיךָ הִפְלֵאתָ בַּפֶּסַח,
 בְּראֹשׁ כָּל מוֹעדֲוֹת נִשֵּׂאתָ פֶּסַח,

גִּלִּיתָ לָאֶזְרָחִי חֲצוֹת לֵיל פֶּסַח,
וַאֲמַרְתֶּם זבֶַח פֶּסַח.

 דְּלָתָיו דָּפַקְתָּ כְּחםֹ הַיּוֹם בַּפֶּסַח,
 הִסְעִיד נוֹצְצִים עֻגוֹת מַצּוֹת בַּפֶּסַח,

וְאֶל הַבָּקָר רָץ זֵכֶר לְשׁוֹר עֵרֶךְ פֶּסַח,
וַאֲמַרְתֶּם זבֶַח פֶּסַח.

 זעֹמֲוּ סְדוֹמִים וְלהֲֹטוּ בָּאֵשׁ בַּפֶּסַח,
 חֻלַּץ לוֹט מֵהֶם, וּמַצּוֹת אָפָה בְּקֵץ פֶּסַח,
טִאטֵאתָ אַדְמַת מףֹ וְנףֹ בְּעָבְרְךָ בַּפֶּסַח,

וַאֲמַרְתֶּם זבֶַח פֶּסַח.

 יָהּ, ראֹשׁ כָּל אוֹן מָחַצְתָּ בְּלֵיל שִׁמּוּר פֶּסַח,
 כַּבִּיר, עַל בֵּן בְּכוֹר פָּסַחְתָּ בְּדַם פֶּסַח,

לְבִלְתִּי תֵת מַשְׁחִית לָבאֹ בִפְתָחַי בַּפֶּסַח,
וַאֲמַרְתֶּם זבֶַח פֶּסַח.

 מְסֻגֶרֶת סֻגָּרָה בְּעִתּוֹתֵי פֶּסַח,
 נִשְׁמְדָה מִדְיָן בִּצְלִיל שְׂעוֹרֵי עמֶֹר פֶּסַח,

שׂרְפוּ מִשְׁמַנֵּי פּוּל וְלוּד בִּיקַד יְקוֹד פֶּסַח,
וַאֲמַרְתֶּם זבֶַח פֶּסַח.

 עוֹד הַיּוֹם בְּנבֹ לַעמֲוֹד, עַד גָּעָה עוֹנַת פֶּסַח,
 פַּס יָד כָּתְבָה לְקַעקֲֵעַ צוּל בַּפֶּסַח,

צָפהֹ הַצָּפִית עָרוֹךְ הַשֻּׁלְחָן, בַּפֶּסַח,
וַאֲמַרְתֶּם זבֶַח פֶּסַח.

 קָהָל כִּנְּסָה הֲדַסָּה צוֹם לְשַׁלֵּשׁ בַּפֶּסַח,
 ראֹשׁ מִבֵּית רָשָׁע מָחַצְתָּ בְּעֵץ חֲמִשִּׁים בַּפֶּסַח,

שְׁתֵּי אֵלֶּה רֶגַע, תָּבִיא לְעוּצִית בַּפֶּסַח,
תָּעוֹז יָדְךָ וְתָרוּם יְמִינְךָ, כְּלֵיל הִתְקַדֵּשׁ חַג פֶּסַח,

וַאֲמַרְתֶּם זבֶַח פֶּסַח.
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כִּי לוֹ נָאֶה, כִּי לוֹ יָאֶה.

 אַדִּיר בִּמְלוּכָה, בָּחוּר כַּהֲלָכָה,
 גְּדוּדָיו יאֹמְרוּ לוֹ:

 לְךָ וּלְךָ, לְךָ כִּי לְךָ, לְךָ אַף לְךָ, לְךָ יְיָ הַמַּמְלָכָה.
כִּי לוֹ נָאֶה, כִּי לוֹ יָאֶה.

 דָּגוּל בִּמְלוּכָה, הָדוּר כַּהֲלָכָה,
 וְתִיקָיו יאֹמְרוּ לוֹ:

 לְךָ וּלְךָ, לְךָ כִּי לְךָ, לְךָ אַף לְךָ, לְךָ יְיָ הַמַּמְלָכָה.
כִּי לוֹ נָאֶה, כִּי לוֹ יָאֶה.

 זכַַּאי בִּמְלוּכָה, חָסִין כַּהֲלָכָה,
 טַפְסְרָיו יאֹמְרוּ לוֹ:

 לְךָ וּלְךָ, לְךָ כִּי לְךָ, לְךָ אַף לְךָ, לְךָ יְיָ הַמַּמְלָכָה.
כִּי לוֹ נָאֶה, כִּי לוֹ יָאֶה.

 יחִָיד בִּמְלוּכָה, כַּבִּיר כַּהֲלָכָה,
 לִמּוּדָיו יאֹמְרוּ לוֹ:

 לְךָ וּלְךָ, לְךָ כִּי לְךָ, לְךָ אַף לְךָ, לְךָ יְיָ הַמַּמְלָכָה.
כִּי לוֹ נָאֶה, כִּי לוֹ יָאֶה.

 מוֹשֵׁל בִּמְלוּכָה, נוֹרָא כַּהֲלָכָה,
 סְבִיבָיו יאֹמְרוּ לוֹ:

 לְךָ וּלְךָ, לְךָ כִּי לְךָ, לְךָ אַף לְךָ, לְךָ יְיָ הַמַּמְלָכָה.
כִּי לוֹ נָאֶה, כִּי לוֹ יָאֶה.

 עָנָו בִּמְלוּכָה, פּוֹדֶה כַּהֲלָכָה,
 צַדִּיקָיו יאֹמְרוּ לוֹ:

 לְךָ וּלְךָ, לְךָ כִּי לְךָ, לְךָ אַף לְךָ, לְךָ יְיָ הַמַּמְלָכָה.
כִּי לוֹ נָאֶה, כִּי לוֹ יָאֶה.

 קָדּוֹשׁ בִּמְלוּכָה, רַחוּם כַּהֲלָכָה,
 שִׁנְאַנָּיו יאֹמְרוּ לוֹ:

 לְךָ וּלְךָ, לְךָ כִּי לְךָ, לְךָ אַף לְךָ, לְךָ יְיָ הַמַּמְלָכָה.
כִּי לוֹ נָאֶה, כִּי לוֹ יָאֶה.

 תַּקִּיף בִּמְלוּכָה, תּוֹמֵךְ כַּהֲלָכָה,
 תְּמִימָיו יאֹמְרוּ לוֹ:

 לְךָ וּלְךָ, לְךָ כִּי לְךָ, לְךָ אַף לְךָ, לְךָ יְיָ הַמַּמְלָכָה.
כִּי לוֹ נָאֶה, כִּי לוֹ יָאֶה.

Beautiful praises are His due.

Powerful in kingship, truly chosen, His troops 

sing to Him: "Thine only Thine, O Lord, is the 

Majestic Kingdom." 

Beautiful praises are His due.

Famous in kingship, truly glorious, His 

faithful sing to Him: "Thine only Thine, O 

Lord, is the Majestic Kingdom." 

Beautiful praisesare His due.

Guiltless in kingship, truly strong, His angels 

sing to Him: "Thine only Thine, O Lord, is the 

Majestic Kingdom." 

Beautiful praises are His due.

Alone in kingship, truly powerful, His 

scholars sing to Him: "Thine only Thine, O 

Lord, is the Majestic Kingdom." 

Beautiful praises are His due.

Commanding in kingship, truly revered, His 

near ones sing to Him: "Thine only Thine, O 

Lord, is the Majestic Kingdom." 

Beautiful praises are His due.

Humble in kingship, truly redeeming, His 

righteous sing 

to Him: "Thine only Thine, O Lord, is the 

Majestic Kingdom." 

Beautiful praises are His due.

Holy in kingship, truly merciful, His angels 

sing to Him: "Thine only Thine, O Lord, is the 

Majestic Kingdom." 

Beautiful praises are His due.

Indomitable in kingship, truly sustaining, His 

innocent sing to Him: "Thine only Thine, O 

Lord, is the Majestic Kingdom." 

Beautiful praises are His due.
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 אַדִּיר הוּא
 יִבְנֶה בֵיתוֹ בְּקָרוֹב,

 בִּמְהֵרָה בִּמְהֵרָה, בְּימֵָינוּ בְּקָרוֹב.
אֵל בְּנֵה, בְּנֵה בֵיתְךָ בְּקָרוֹב.

 בָּחוּר הוּא, גָּדוֹל הוּא, דָּגוּל הוּא,
 יִבְנֶה בֵיתוֹ בְּקָרוֹב,

 בִּמְהֵרָה בִּמְהֵרָה, בְּימֵָינוּ בְּקָרוֹב.
אֵל בְּנֵה, בְּנֵה בֵיתְךָ בְּקָרוֹב.

הָדוּר הוּא, וָתִיק הוּא, זכַַּאי הוּא, 
 חָסִיד הוּא,

 יִבְנֶה בֵיתוֹ בְּקָרוֹב,
 בִּמְהֵרָה בִּמְהֵרָה, בְּימֵָינוּ בְּקָרוֹב.

אֵל בְּנֵה, בְּנֵה בֵיתְךָ בְּקָרוֹב.

טָהוֹר הוּא, יחִָיד הוּא, כַּבִּיר הוּא, 
לָמוּד הוּא, מֶלֶךְ הוּא, נוֹרָא הוּא, 
סַגִּיב הוּא, עִזּוּז הוּא, פּוֹדֶה הוּא, 

 צַדִּיק הוּא,
 יִבְנֶה בֵיתוֹ בְּקָרוֹב, 

 בִּמְהֵרָה בִּמְהֵרָה, בְּימֵָינוּ בְּקָרוֹב.
אֵל בְּנֵה, בְּנֵה בֵיתְךָ בְּקָרוֹב.

קָדוֹשׁ הוּא, רַחוּם הוּא, שַׁדַּי הוּא, 
 תַּקִּיף הוּא,

 יִבְנֶה בֵיתוֹ בְּקָרוֹב,
 בִּמְהֵרָה בִּמְהֵרָה, בְּימֵָינוּ בְּקָרוֹב.

אֵל בְּנֵה, בְּנֵה בֵיתְךָ בְּקָרוֹב.

He is powerful

May He build His temple very soon. 

O God, build thy temple speedily.

He is chosen, great, and famous; 

May He build His temple very soon.

O God, build thy temple speedily.

He is glorious, pure and guiltless; 

May He build His temple very soon.

O God, build thy temple speedily.

He is pious, clean and unique;  

May He build His temple very soon.

O God, build thy temple speedily.

He is powerful, wise and majestic; 

May He build His temple very soon.

O God, build thy temple speedily.

He is revered, eminent and strong; 

May He build His temple very soon.

O God, build thy temple speedily.

He is redeeming, righteous and holy; 

May He build His temple very soon.

O God, build thy temple speedily.

He is merciful, ominipotent, and indomitable;  

May He build His temple very soon.

O God, build thy temple speedily.

On the second night of Passover, we begin the counting of the Omer:

לֶךְ  ינוּ מֶֽ ה יְיָ אֱלהֵֹֽ רוּךְ אַתָּ בָּ
מִצְותָֺיו  נוּ בְּ שָֽׁ ר קִדְּ הָעוֹלָם אֲשֶׁ

מֶר. וְצִוָנּֽוּ עַל סְפִירַת הָעֹֽ

הַיּוֹם יוֹם אֶחָד לָעמֶֹר.

Blessed are you, Lord our God, King of the Universe, 
who has sanctified us with the commandments and 
commanded us to count the Omer.

Today is day one of the Omer.
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 אֶחָד מִי יוֹדֵעַ?
 אֶחָד אֲנִי יוֹדֵעַ:

אֶחָד אֱלהֵֹינוּ שֶׁבַּשָּׁמַיִם וּבָאָרֶץ.
 שְׁניִַם מִי יוֹדֵעַ?

 שְׁניִַם אֲנִי יוֹדֵע: שְׁניֵ לֻחוֹת הַבְּרִית,
אֶחָד אֱלהֵֹינוּ שֶׁבַּשָּׁמַיִם וּבָאָרֶץ.

 שְׁלשָֹה מִי יוֹדֵעַ?
 שְׁלשָֹה אֲנִי יוֹדֵעַ: שְׁלשָֹׁה אָבוֹת,

 שְׁניֵ לֻחוֹת הַבְּרִית,
אֶחָד אֱלהֵֹינוּ שֶׁבַּשָּׁמַיִם וּבָאָרֶץ.

 אַרְבַּע מִי יוֹדֵעַ?
 אַרְבַּע אֲנִי יוֹדֵעַ: אַרְבַּע אִמָּהוֹת,

 שְׁלשָֹׁה אָבוֹת, שְׁניֵ לֻחוֹת הַבְּרִית,
אֶחָד אֱלהֵֹינוּ שֶׁבַּשָּׁמַיִם וּבָאָרֶץ.

 חֲמִשָּׁה מִי יוֹדֵעַ?
 חֲמִשָּׁה אֲנִי יוֹדֵעַ: חֲמִשָּׁה חוּמְשֵׁי תוֹרָה,

 אַרְבַּע אִמָּהוֹת, שְׁלשָֹׁה אָבוֹת,
 שְׁנֵי לֻחוֹת הַבְּרִית,

אֶחָד אֱלהֵֹינוּ שֶׁבַּשָּׁמַיִם וּבָאָרֶץ.
 שִׁשָּׁה מִי יוֹדֵעַ?

 שִׁשָּׁה אֲנִי יוֹדֵעַ: שִׁשָּׁה סִדְרֵי מִשְׁנָה,
 חֲמִשָּׁה חוּמְשֵׁי תוֹרָה, אַרְבַּע אִמָּהוֹת,

 שְׁלשָֹׁה אָבוֹת, שְׁנֵי לֻחוֹת הַבְּרִית,
אֶחָד אֱלהֵֹינוּ שֶׁבַּשָּׁמַיִם וּבָאָרֶץ.

 שִׁבְעָה מִי יוֹדֵעַ?
 שִׁבְעָה אֲנִי יוֹדֵעַ: שִׁבְעָה יְמֵי שַׁבַּתָּא,

 שִׁשָּׁה סִדְרֵי מִשְׁנהָ, חֲמִשָּׁה חוּמְשֵׁי תוֹרָה,
 אַרְבַּע אִמָּהוֹת, שְׁלשָֹׁה אָבוֹת,

 שְׁניֵ לֻחוֹת הַבְּרִית,
אֶחָד אֱלהֵֹינוּ שֶׁבַּשָּׁמַיִם וּבָאָרֶץ.

 שְׁמוֹנָה מִי יוֹדֵעַ?
 שְׁמוֹנָה אֲנִי יוֹדֵע: שְׁמוֹנָה יְמֵי מִילָה,

שִׁבְעָה יְמֵי שַׁבַּתָּא, שִׁשָּׁה סִדְרֵי מִשְׁנָה, 
חֲמִשָּׁה חוּמְשֵׁי תוֹרָה, אַרְבַּע אִמָּהוֹת, 

 שְׁלשָֹׁה אָבוֹת, שְׁנֵי לֻחוֹת הַבְּרִית,
אֶחָד אֱלהֵֹינוּ שֶׁבַּשָּׁמַיִם וּבָאָרֶץ.

Who knows one?

I know one! One is our God in heaven and earth.

Who knows two? I know two! Two are the tablets of 

the covenant; One is our God in heaven and earth.

Who knows three? I know three! Three are the fathers 

of Israel; Two are the tablets of the covenant; One is our 

God in heaven and earth.

Who knows four? I know four! Four are the mothers of 

Israel; Three are the fathers of Israel; Two are the tablets 

of the covenant; One is our God in heaven and earth.

Who knows five? I know five! Five are the books of 

the Torah; Four are the mothers of Israel; Three are the 

fathers of Israel; Two are the tablets of the covenant; 

One is our God in heaven and earth.

Who knows six? I know six! Six are the orders of the 

Mishnah; Five are the books of the Torah; Four are the 

mothers of Israel; Three are the fathers of Israel; Two 

are the tablets of the covenant; One is our God in heaven 

and earth.

Who knows seven? I know seven! Seven are the days 

of the week; Six are the orders of the Mishnah; Five are 

the books of the Torah; Four are the mothers of Israel; 

Three are the fathers of Israel; Two are the tablets of the 

covenant; One is our God in heaven and earth. 

Who knows eight? I know eight! Eight are the days to 

circumcision; Seven are the days of the week; Six are the 

orders of the Mishnah; Five are the books of the Torah; 

Four are the mothers of Israel; Three are the fathers of 

Israel; Two are the tablets of the covenant; One is our 

God in heaven and earth.

Who knows nine? I know nine! Nine are the months to 

childbirth; Eight are the days to circumcision; Seven are 

the days of the week; Six are the orders of the Mishnah; 

Five are the books of the Torah; Four are the mothers of 

Israel; Three are the fathers of Israel; Two are the tablets 

of the covenant; One is our God in heaven and earth. 
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 תִּשְׁעָה מִי יוֹדֵעַ?
 תִּשְׁעָה אֲנִי יוֹדֵעַ: תִּשְׁעָה יַרְחֵי לֵדָה,

שְׁמוֹנהָ יְמֵי מִילָה, שִׁבְעָה יְמֵי שַׁבַּתָּא, שִׁשָּׁה 
סִדְרֵי מִשְׁנהָ, חֲמִשָּׁה חוּמְשֵׁי תוֹרָה, אַרְבַּע 
 אִמָּהוֹת, שְׁלשָֹׁה אָבוֹת, שְׁניֵ לֻחוֹת הַבְּרִית,

אֶחָד אֱלהֵֹינוּ שֶׁבַּשָּׁמַיִם וּבָאָרֶץ.
 עֲשָׂרָה מִי יוֹדֵעַ?

 עשֲָׂרָה אֲנִי יוֹדֵעַ: עשֲָׂרָה דִבְּרַיָא,
 תִּשְׁעָה יַרְחֵי לֵדָה, שְׁמוֹנָה יְמֵי מִילָה,

שִׁבְעָה יְמֵי שַׁבַּתָּא, שִׁשָּׁה סִדְרֵי מִשְׁנָה, 
חֲמִשָּׁה חוּמְשֵׁי תוֹרָה, אַרְבַּע אִמָּהוֹת, 

 שְׁלשָֹׁה אָבוֹת, שְׁנֵי לֻחוֹת הַבְּרִית,
אֶחָד אֱלהֵֹינוּ שֶׁבַּשָּׁמַיִם וּבָאָרֶץ.

 אַחַד עָשָׂר מִי יוֹדֵעַ?
 אַחַד עָשָׂר אֲנִי יוֹדֵעַ: אַחַד עָשָׂר כּוֹכְבַיָּא,

עשֲָׂרָה דִבְּרַיָא, תִּשְׁעָה ירְַחֵי לֵדָה, שְׁמוֹנהָ יְמֵי 
מִילָה, שִׁבְעָה יְמֵי שַׁבַּתָּא, שִׁשָּׁה סִדְרֵי מִשְׁנהָ, 
חֲמִשָּׁה חוּמְשֵׁי תוֹרָה, אַרְבַּע אִמָּהוֹת, שְׁלשָֹׁה 

 אָבוֹת, שְׁניֵ לֻחוֹת הַבְּרִית,
אֶחָד אֱלהֵֹינוּ שֶׁבַּשָּׁמַיִם וּבָאָרֶץ.

 שְׁניֵם עָשָׂר מִי יוֹדֵעַ?
 שְׁניֵם עָשָׂר אֲנִי יוֹדֵעַ: שְׁניֵם עָשָׂר שִׁבְטַיָּא,

 אַחַד עָשָׂר כּוֹכְבַיָּא, עשֲָׂרָה דִבְּרַיָא,
 תִּשְׁעָה ירְַחֵי לֵדָה, שְׁמוֹנהָ יְמֵי מִילָה,

 שִׁבְעָה יְמֵי שַׁבַּתָּא, שִׁשָּׁה סִדְרֵי מִשְׁנהָ,
 חֲמִשָּׁה חוּמְשֵׁי תוֹרָה, אַרְבַּע אִמָּהוֹת,

 שְׁלשָֹׁה אָבוֹת, שְׁניֵ לֻחוֹת הַבְּרִית,
אֶחָד אֱלהֵֹינוּ שֶׁבַּשָּׁמַיִם וּבָאָרֶץ.

 שְׁלשָֹה עָשָׂר מִי יוֹדֵעַ?
 שְׁלשָֹׁה עָשָׂר אֲנִי יוֹדֵעַ: שְׁלשָֹׁה עָשָׂר מִדַּיָּא,

שְׁנֵים עָשָׂר שִׁבְטַיָּא, אַחַד עָשָׂר כּוֹכְבַיָּא, 
עשֲָׂרָה דִבְּרַיָא, תִּשְׁעָה יַרְחֵי לֵדָה, שְׁמוֹנָה 

יְמֵי מִילָה, שִׁבְעָה יְמֵי שַׁבַּתָּא, שִׁשָּׁה סִדְרֵי 
מִשְׁנָה, חֲמִשָּׁה חוּמְשֵׁי תוֹרָה, אַרְבַּע 

 אִמָּהוֹת, שְׁלשָֹׁה אָבוֹת, שְׁנֵי לֻחוֹת הַבְּרִית,
אֶחָד אֱלהֵֹינוּ שֶׁבַּשָּׁמַיִם וּבָאָרֶץ.

Who knows ten? I know ten! Ten are the 

commandments; Nine are the months to childbirth; 

Eight are the days to circumcision; Seven are the 

days of the week; Six are the orders of the Mishnah; 

Five are the books of the Torah; Four are the 

mothers of Israel; Three are the fathers of Israel; 

Two are the tablets of the covenant; One is our God 

in heaven and earth.

Who knows eleven? I know eleven! Eleven 

are the stars in Joseph's dream; Ten are the 

commandments; Nine are the months to childbirth; 

Eight are the days to circumcision; Seven are the 

days of the week; Six are the orders of the Mishnah; 

Five are the books of the Torah; Four are the 

mothers of Israel; Three are the fathers of Israel; 

Two are the tablets of the covenant; One is our God 

in heaven and earth.

Who knows twelve? I know twelve! Twelve are 

the tribes of Israel; Eleven are the stars in Joseph's 

dream; Ten are the commandments; Nine are 

the months to childbirth; Eight are the days to 

circumcision; Seven are the days of the week; Six 

are the orders of the Mishnah; Five are the books 

of the Torah; Four are the mothers of Israel; Three 

are the fathers of Israel; Two are the tablets of the 

covenant; One is our God in heaven and earth. 

Who knows thirteen? I know thirteen! Thirteen 

are the attributes of God; Twelve are the tribes 

of Israel; Eleven are the stars in Joseph's dream; 

Ten are the commandments; Nine are the months 

to childbirth; Eight are the days to circumcision; 

Seven are the days of the week; Six are the orders of 

the Mishnah; Five are the books of the Torah; Four 

are the mothers of Israel; Three are the fathers of 

Israel; Two are the tablets of the covenant; One is 

our God in heaven and earth.
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 חַד גַּדְיָא, חַד גַּדְיָא
דְזבִַּין אַבָּא בִּתְרֵי זוּזֵי, חַד גַּדְיָא, חַד גַּדְיָא.

 וְאָתָא שׁוּנְרָא, וְאָכְלָה לְגַדְיָא,
דְזבִַּין אַבָּא בִּתְרֵי זוּזֵי, חַד גַּדְיָא, חַד גַּדְיָא.

 וְאָתָא כַלְבָּא, וְנָשַׁךְ לְשׁוּנְרָא, דְּאָכְלָה לְגַדְיָא,
דְזבִַּין אַבָּא בִּתְרֵי זוּזֵי, חַד גַּדְיָא, חַד גַּדְיָא.

וְאָתָא חוּטְרָא, וְהִכָּה לְכַלְבָּא, דְּנָשַׁךְ 
 לְשׁוּנְרָא, דְּאָכְלָה לְגַדְיָא,

דְזבִַּין אַבָּא בִּתְרֵי זוּזֵי, חַד גַּדְיָא, חַד גַּדְיָא.

וְאָתָא נוּרָא, וְשָׂרַף לְחוּטְרָא, דְהִכָּה לְכַלְבָּא, 
 דְּנָשַׁךְ לְשׁוּנְרָא, דְּאָכְלָה לְגַדְיָא,

דְזבִַּין אַבָּא בִּתְרֵי זוּזֵי, חַד גַּדְיָא, חַד גַּדְיָא

 וְאָתָא מַיָּא, וְכָבָה לְנוּרָא,
 דְּשָׂרַף לְחוּטְרָא, דְהִכָּה לְכַלְבָּא

  דְּנָשַׁךְ לְשׁוּנְרָא, דְּאָכְלָה לְגַדְיָא,
דְזבִַּין אַבָּא בִּתְרֵי זוּזֵי, חַד גַּדְיָא, חַד גַּדְיָא.

וְאָתָא תוֹרָא, וְשָׁתָא לְמַיָּא, דְּכָבָה לְנוּרָא, 
דְּשָׂרַף לְחוּטְרָא, דְהִכָּה לְכַלְבָּא, דְּנָשַׁךְ 

 לְשׁוּנְרָא, דְּאָכְלָה לְגַדְיָא,
דְזבִַּין אַבָּא בִּתְרֵי זוּזֵי, חַד גַּדְיָא, חַד גַּדְיָא.

וְאָתָא הַשׁוֹחֵט, וְשָׁחַט לְתוֹרָא, דְּשָׁתָא 
לְמַיָּא, דְּכָבָה לְנוּרָא, דְּשָׂרַף לְחוּטְרָא, דְהִכָּה 

 לְכַלְבָּא, דְּנָשַׁךְ לְשׁוּנְרָא, דְּאָכְלָה לְגַדְיָא,
דְזבִַּין אַבָּא בִּתְרֵי זוּזֵי, חַד גַּדְיָא, חַד גַּדְיָא.

וְאָתָא מַלְאַךְ הַמָּוֶת, וְשָׁחַט לְשׁוֹחֵט, דְּשָׁחַט 
לְתוֹרָא, דְּשָׁתָא לְמַיָּא, דְּכָבָה לְנוּרָא, דְּשָׂרַף 

לְחוּטְרָא, דְהִכָּה לְכַלְבָּא, דְּנָשַׁךְ לְשׁוּנְרָא, 
 דְּאָכְלָה לְגַדְיָא,

דְזבִַּין אַבָּא בִּתְרֵי זוּזֵי, חַד גַּדְיָא, חַד גַּדְיָא.

וְאָתָא הַקָּדוֹשׁ בָּרוּךְ הוּא, וְשָׁחַט לְמַלְאָךְ 
הַמָּוֶת, דְּשָׁחַט לְתוֹרָא, דְּשָׁתָא לְמַיָּא, דְּכָבָה 

לְנוּרָא, דְּשָׂרַף לְחוּטְרָא, דְּהִכָּה לְכַלְבָּא, 
 דְּנָשַׁךְ לְשׁוּנְרָא, דְּאָכְלָה לְגַדְיָא,

דְזבִַּין אַבָּא בִּתְרֵי זוּזֵי, חַד גַּדְיָא, חַד גַּדְיָא.

One kid, one kid

That Father bought for two zuzim; One kid, one kid.

The cat came and ate the kid 

That father bought for two zuzim; One kid, one kid.

The dog came and bit the cat that ate the kid 

That father bought for two zuzim; One kid, one kid.

The stick came and beat the dog that bit the cat that 

ate the kid 

That father bought for two zuzim; One kid, one kid.

The fire came and burned the stick that beat the dog 

that bit the cat that ate the kid 

That father bought for two zuzim; One kid, one kid.

The water came and quenched the fire that burned the 

stick that beat the dog that bit the cat that ate the kid  

That father bought for two zuzim; One kid, one kid.

The ox came and drank the water that quenched the 

fire that burned the stick that beat the dog that bit the 

cat that ate the kid 

That father bought for two zuzim; One kid, one kid.

The slaughterer came and killed the ox that drank the 

water that quenched the fire that burned the stick that 

beat the dog that bit the cat that ate the kid 

That father bought for two zuzim; One kid, one kid.

The angel of death came and slew the slaughterer that 

killed the ox that drank the water that quenched the 

fire that burned the stick that beat the dog that bit the 

cat that ate the kid 

That father bought for two zuzim; One kid, one kid.

The Holy One, blessed be He, came and slew the angel 

of death that slew the slaughterer that killed the 

ox that drank the water that quenched the fire that 

burned the stick that beat the dog that bit the cat that 

ate the kid 

That father bought for two zuzim; One kid, one kid.



Sources and more information about the issues raised in this 
haggadah are available at this haggadah’s website:

hrhaggadah.com


